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A Note to Readers
Whenever cultures interface, either through conquest or
through peaceful assimilation, thg_.dominantcultural reli-

slesp-s@sgrils{!-erqssl-g.seerffi
itirs-qepesJsEiFe

subiugated culture. What is left in its wake are the negative
aspects."Sub-cu1tural" people acceptthis negativity because
it is the part of the origin or tradition that is presentedby the
dominant culture. For example, in respect to the Yoruba religious practice, what is left is the negativs //yssdss-1ss[s'l
mentality. This "voodoo mentali$" is devoid of the sacred
realities born of African thought in respectto religion, philosophy, and dignity.
New world descendants of the Yoruba culture are
beginning to research the origins of their faith with focused
intensity. It is becoming quite apparent that the negativity
that we are subjected to is but a mere shadow of the greatnessof our vast West African tradition.
Those seeking their traditional heritage eventually face
the spirituality of their ancestors.When this facing occurs, a
deep psychologicalrift is formed. On the one side is the societal dominant religious structure; on the other side, the infinite ancestral strucfure. Adherents to the ancestral Yoruba
must be aware of the dangers of crossing this rift. Spirituai
enlightenmen! deep study, and gradual acceptancewill provide the courage and strength needed to make the mighty
leap through the negativity and acrossthe abyss.
-Baba Ifa Karade

Introduction

RELIGIOUS CONCEPTS
TO RE-INVESTIGATE the African cultural structure is to
reawaken and strengthenthe African conceptualconsciousness.In respect to religion, conceptsare philosophical and
transcendentalaspectsof developmental sciences.They are
the fundamental ethos and world-views of a people. To be
able to conceptualizeis one of the higher orders of thinking
which inevitably leads a person or people to a greater logic.
What is conceived,or born from this logic is that oneness
with the Creative Essencebrings about a wholeness in the
potential of the human essence.The tenets of YorubaAfrican religious thought revolve around this.
The understandings which lead to the acceptanceand
the actualization of logic in spiritual development are often
defined as mystical. The major error of many seeking the
traditional Yoruba faith is that they confusemysticism with
occultism. "Mystical searchinghas no relation whatsoever
in aim or meansto phenomena or powers known as occult.
. . . The aim of man's mystical searchis to acquire an imperishable consciousnessthrough a progressiveconununion of
his physical body (his temporal reality), with his spiritual
being (his immortal reality), and his 'kinship' with his
divine cause."l
The Yoruba religion is different in the Old World of
Nigeri4 West Africa than in the New World of the Americas.The difference is that the basic fundamental concepts
t lrhu S"h*rutt"r de Lubica Her-Bak:EgyptianInitiate(Rochester, VT: Inner
Traditions, 1978),p. 369.
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have been largely misinterpreted in the New World. The
mysticism has been overshadowed by the occultism. Basic
misconceptionsresult from this. In the Old World it has not
been forgotten that the aim of the mystic or priestly orders
is not to dwell upon occult powers but to seek the divine
essence.From a conceptual standpoint this is all-pervasive
and all-important. Seekers,or aspirants of the Yoruba religiorg need to be constantly reminded, as reiterated throughout the book, that Yoruba is not a cult nor is it "occult."
Yoruba is a divine iourney to the inner self agdlg_9g*9-+:
sciousness.Yoruba is a religion.
T;lndigenous
Yoruba has a belief in the existenceof
a self-existentbeing who is believed to be responsiblefor
the creation and maintenance of heaven and earth, of men
and Womeryand who also brought into being divinities arl4
spiri€_r{hoalebelievedtobe--bis..tunsJioll{iesin-t_!rsJ-hSqcratic world as well as intermediaries between mankind

;

?6iGoai'

There is no doubt thTfThe
ffi;ffiun.
Af rica?-86ft aheT aire6n;Go d theo sophy eons bef ore
external foreign influence.
In regard to traditional systems in general-and
specifically in Yoruba religion-it is said that they are
pagan and heathenistic. Clearly, the absurdity of such
views are relative to the lack of spiritual-religious substanceof those who hold them. @
paf,an is.to sjrvjhat they afe a_11pege4.Inscribed
within the
very scriptures of religious cultures throughout the world
there exist variants and strata of substantial recognition of

I ats.rql-p"eir&**llemgelloq$gl-ggt
aii;i-il6;re;ion

;rlAEstruction ;ffili

These forms materialize as structural ta
culture that exnresses
t Orrr*ua" Awolalu, YorubaBeliefsand SauificialRlfes (White Plaing NY
Longman Group, 7979),p.3.
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holicrelisjous_arllstic,!I.e_?!l94sr?Idq+SJe{.p}"ygis_elpg9

tions, aldemonstrate the human needind i6illtv io;uk; .
st-wiiFin the
S"+9t.".'
universe.
_*Hi*-

Thosebeings which are deemed angglqby western definition are known to the Yoruba as oritiThe
aspirant is
directed to seethe orisha as emanatffii?
the One Source
or Oludumare. The orisha ar
structions designed to satisfy the lower mind and intent of
humans. As "angels" in ail religious context they (the
orisha) were createdand sent by oludumare to assistin the
spiritud evoluti o.Lof hqnalkin.{
"In the ]udeo-Christian culture, the word for angels
signifies their work as messengers/but other words=for
angelssignify their essence.They are called gods, the sons
of go4 s,.mlni sters, se-r-v
ants, wqt gheIs, the ho]Zg*nef Tfi Ef
constrtutethe court of Heaven.", Although the |udeo_Chris_
constitute
tian emphasisis clea4,it need be fully realized that concepts
of angels existed long before their airival. For example, ihe
Yoruba concept of ancestorsand orisha as messengersof
Oludumare were in effect thousandsof years prior toJudeoChristianity. Native people throughoul the world speak of
and oi being

s.!gy+h gy.e_?Im anddomesticatea4!E1g Ancienlp66

ples of all world-@eings

ur rgg.,

tbtoFgh=tg_ir
q+ltgrql€I;* TheywerehgFersi"ntheiur
at4
_v_ival thegisingof

The reality of angelic forces is based on faith and conviction. In the Yoruba religious system ong must believe
!n
the orisha in order to ascend to God-Consiio;;il;;=
orde.r tg rgqch the dlviJr,gs-t?tg*oJ
hg$a.s-p.Shg. Yei;?is_
ruption of this endeavor has been brought aUout by Christian and Islamic influences.Burnham states,,,Islamicangels
fell after the creation of humans, but Christian angels-fell
3 Sophy Burham,
P .82.

A Bookof Angels (New york: Ballantine Books, 1990),
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before the creation of the human race."4The importance
here is that
grace.
Religious doctrines that no longer hold angelic influenceas a major part of divine intervention are apt to downplay and also corrupt the spiritual insights of those religious
doctrines that do. Aspirants of the Yoruba religion need
understand that different basic concepts of cultural-religious structures give rise to great misunderstandings and
misdirection. The supreme purPose of this book is to prevent such from occurring.

4A Bookof Angels,p.140.

IHEHANIIBOOK
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YI|RUBA
BE1IOIOUS
G(|NGEPTS

Chapter 1

THE YORUBA HISTORY
IN ORDER TO STUDY the religious and cultural definitions of the Yoruba it is important to be somewhat versed in
the historical conditions that gave birth to them. Students
or aspirants of any religious system are guided by the
priestly order and teachersof that system. They are educated in the geographical and political dynamics which
clearly have influenced the beginnings and the expansion
of their religion. The same holds true for Yoruba aspirants-especially the New World descendants.Although
the aspirants seek religious heritage, as well as ancestral
origins, many know little or nothing of the history of
Yorubaland in Nigeri4 West Africa.
As an introduction to this arealet it be stated that the
origins of the people and culture known as Yoruba are so
wrapped in antiquity that to exactly say where and when it
all began is impossible. Howevel, the sincere attempt to
present a viable description will be undertaken.
The Yorubahistory beginswith the migration of an East
African population acrossthe trans-African route leading
from the mid-Nile river areato the mid-Niger. Basil Davidson writes, ". . . . migrating peoplesundoubtedly used this
route from times that were exceedingly remote . . . that two
thousand years ago and more the climate and vegetation
would have treated trans-African travelers in a gentler way
than they do now."l Davidson continues,". . . they camc this
'Basil Davidson, TheLost Citiesof Africa (Boston:Little, Ilnrwrr & ( ()
1e59),p.6a.
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way [the route] from the earliest of times; and their beliefs
and their inventions came with them."2
Archaeologists, according to M. Omoleya, inform us
that the Nigerian region was inhabited more than forty
thousand years ago, or as far back as 65,0008.c.3This civilization has been deemed,in part, the Nok culture. The Nok
culture was visited by the "Yoruba grorrpi'between 2000
and 500 B.c.The group was led, according to Yoruba historical accounts,by King Oduduwa, who settled somewhat
peacefully in the already establishedIle-Ife-the sacredcity
of the indigenous people. This time period is known as the
Bronze Age, indicating that the civilization of both groups
were at relatively high levels.
Olumide J. Lucus proclaims, "The Yoruba, during
antiqtrity, lived i. qlStgrllgylt
before migrating to the
Atlantic coast.He uses as demonstration the similarity or
identity of languages,religious beliefs, customs and names
of persons,placesand things."4The key poin! or focus, in
respectto Yoruba religious evolution, is that the Egyptian
orde{, coupled with the earlier peoples,produced the more
defined statementof what makes Yoruba.
In the History of WestAfrica a.o.1.000-8000,
Onwubiko
states that, "According to tradition, Oduduwa, the chief
ancestorand first king of the Yoruba settled at lle-Ife. From
this point his descendantsbecamethe kings and queens of
Yoruba cities and territories."5The greatestof Oduduwa's
descendantswas Oranmiyan who became the Alafin or
ruler of the Oyo state somewhere around 1400a.o. Oranmiyan's armies marched acrossthe Southern Sudan and
penetrated deep into the great tropical forest conquering
2TheLostCitiesof Africa,p.60.
3Michael Omoleya, CertificateHistory of Nigeria(London & Lagos: Longman Group, 1986),p. 15.
4Cheik Anta Dio, PrecolonialBlackAfrica (TrentoryN]: Africa World Press,
co-published with Lawrence HilL 1992),p.276.
sOnwubiko, KBC, History of WestAftica a.o. 1000-8000(Onitsha, Nigeria:
Africana-FEPPublisher, 1967),p. 134-735.
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and laying the foundations of the Yoruba Empire. Centuries of spectacularglory and achievementfollowed the
reign of Oranmiyan. It was during this great era that
Yoruba people re-establishedIle-Ife as the sacred-spiritual
capital and Oyo as the governmental seat.

The EnslavementPeriod
Onwubiko's researchindicates that "the wars of expansion
(amongst the Yoruba) during the sixteenth and seventeenth
cenfurieswere not fought to procure slavesfor export to the
coastbut for local service on Yoruba farms. It was not until
the eighteenth century that wars to provide slaves for sale
to Europeansbecameimportant."6
Enslavementfrom Europeanhands began in the 15th
and L6th centuries.Around 1530a.o., the Portuguesebegan
to transport Africans from the West Coast to Spanish mines
and plantations in the New World. Late{, other European
nations becameinvolved. France,England, Holland, and
Spain were all very active in the brutal manipulation and
deception that somehow became known as the "slave
trade."
Islamic jihads (holy wars), incited by Arabic religious
fervor, also swept through Africa clear to the western
coastalregions.This era lastedfrom about A.D.641,
through
the L9th century. The trans-Saharanslave trade flourished.
The Yoruba Nation, now devastated and depleted of its
most natural resource-people-evenfually collapsed.
It is important to note that the greatestpercentageof
Africans enslaved for New World labor came from the
Yoruba nation. It is also important to note that a large percentageof those enslaved were war-political prisoners of
elite classesof soldiers and warrior-priests.As a result, the
New World becameinundated with a people knowledgeable of their culture and who were initiated members of its
6Historyof WestAfrica,p.136.
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higher teachings.It is of no small wonder that Yoruba culture became the dominant theme of African-American
transference.
African descendantswere transported to New World
countries like Cuba, Puerto Rico, Trinidad, ]amaica, Haiti,
the Dominican Republic, and other islands of the West
Indies; toBrazTl,Argentina, and Venezuelain South America; and finally to the coloniesand statesof North America.
The crossingof the Atlantic Oceanto reach thesedestinations has been deemed The Middle Passageor the Triangle Trade.Three ports were involved; one was in Nigeria,
the other in the West Indies, the other in Europe. It has been
estimated that over 75 million captives were taken during
the four or five centurieswe call the enslavementperiod.
When Europeans arrived on African soil, the JudeoChristian missionary zeal was planted as it would be later
on American soil. Conversion of Africans to Christianity in
spite of enslavementcontinued. The other side of the reality
is that African people were solidly encasedin the religion of
their own culture and the zeal to implant it also existedespeciallyamong the Yoruba.Maureen Warner-Lewisin her
book, Guinea'sOtherSuns,quotesa study from Mobogunji
and Omer-Cooper 197L-1977,"The fact that the Yoruba
were dragged into the slave trade in such huge numbers
and so soon before the trade was brought to an end had several important consequences. . . . Their culture and religion
tended to dominate the sub-culture of the slave society and
to submerge and absorb into itself surviving elements of
African culture."T
There also cameinto being a type of homogenization or
synthesis of the religions. From the African perspective
there arose a special Christian interpretation based on
African spirituality and practice.Warner-Lewis continues
that: "Some [Africans] denounced the traditional gods; oth'Maureen Warner-Lewis,Guinea'sOtherSuns(Dover,MA: The Maiority
Press,L991),p. 1.
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ers did not even credit their existence.On the other hand, a
large number maintained traditional beliefs and practices
alongside Christianity, using one spiritual resourceto supplement and complement the other."8For a people stripped
of their fundamental social structures and mores, the concepts of spirit and religion have miraculously survived. The
African maintained the "Africanness" of religious being
through spirituals; getting the holy ghost (a form of possession); shouting; speaking in tongues;intense preaching, etc.
In general, the African soul was not extinguished, but simply transfigured to meet the Euro-social pressuresunder
New World bondage.
Robert Farris Thompson writes in his introduction to
Elashof theSpirit that, "The Yoruba are black Africa's largest
population, and are creators of one of the premier cultures
of the world. The Yoruba believe themselves descended
from goddessesand gods, from an ancient spirifual capitaf
Ile-Ife. They show their specialconcernfor the proprieties of
right living through their worship of major goddessesand
gods, each essentially a unique manifestation of ashe . . .
only the most widely and important (deities) survived the
vicissitudes of the Atlantic Trade."e
Theseimportant deities bear the name of orisha which
are the angelic forces of Yoruba context. Among them are
g^yg
Eshu-Elegba,OFatala Oshury Ogun, Yemgia,S._hFIrKor
and others too numerable to mention. Eg.ttjgggglgpgsgl
The ability toG-effi seAeitG;
M.
alive in the world-reality of the Yoruba led to the conscious
masking of them behind Christian saints and social-ritual
performances.Catholicism,with its numerous patron-saints,
made the masking easy. And, since the Portuguese and
Spanishwere Catholic and also major enslaversof Yoruba
elite prisoners,the tradition survived virtually intact.
8Guinea'sOtherSuns,p.5L.
eRobert Farris Thompson, Flashof the Spirit (New York: Vintage Books,
1984) p. xv.
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Amon g the Euro- speakin g coloni es,
-r.e-11glgg!*qgg.!g
known as Santeria in Puerto Rico, Candomble inBrazil,

shansoi4Tr-i-+i1i+ilyo-qdgAid"t!-A,l!a;a_lelyfr
ii"*eup!
were formed. The Euro-influences,although great, could
not deter the African descendantsfrom secretlymaintaining their tradition. Even the language of the Yoruba
remained, as did cultural mannerisms.
English Protestants,also involved in the slave era, had
greater successin "domesticating" the African. Lack of
numerous patron saints in the religious construct made it
difficult to mask the Yoruba religion. Lack of tropical environments in North America made it difficult for the African
to maintain cultural relativity. Finally, the emphasis on
inbreeding the African-American slavesbrought an end to
fresh ideas and religious fervor from newly arrived enslaved
prisoners.
Today, many of Africa's descendants are openly
embracingthe Yoruba faith and practice.Becauseof political
struggles,especiallyin the 1950s,New World people from
the Caribbean found their way to the United States.They
were mainly from Cuba which is often called "little Africa."
The Cubans brought with them the Yoruba religion and
practice as they had interpreted it. Now, African descendants in the Americas are stepping beyond the Hispanic
interpretations,and are refurning to the more unadulterated
form of life and ancestralreligion known as Yoruba.Serious
aspirants of this religious movement have connectedthemselves with Nigerian influenced high-priests, known as
babalawos,who now residein the United States.

Chapter 2

ORUNMILA
AND THE IFA CORPUS
ORUNMILA is deemed the prophet of Yoruba religion and
culture.It was he who developed and expounded upon the
system of esoteric worship known to this day as Ifa.
Through the study of human nature and divine nature,
Orunmila saw that dual levels of potentiality existed.
Through him we understand that the study of animate and
inanimate, manifest and unmanifest, visible and invisible
worlds leads to fundamental understandings of the selfontolog:y,and that thesefundamental understandings bring
about the evolution of human spirit, which in tum, encourages divine behavior, worldly progression, and expanded
cosmology.
Orunmila, as with all prophets,is a deified personage
who has been elevated to a central point in the creative
origin of life itself. According to Yoruba religion, Orun-

mila is saidto hold e p.qsitionSgnegeblglq_fu_l-g*_.ef
God." He is said to have been present(in conscious-divine
when oludumare creited all beings. Hence, he
66
knows the truth of all beings, and too, the destiny of all
beings.
Of all the Yoruba divinities, Orunmila is the most esoteric. He acts and speaks,yet has ppbygi,cal form. There

u."lg-qgJptorg.dt"fl""tiq:U.gf9$

EffilfAllrefer-

encesof him are expressedthrough the divinatory implements utilized by-the priestly order dedicated to his
teachings.Those of this sacerdotalorder are known as Ifa
tst"slq. or labqlqwos,meaning "father of mysteries." Yt't,
Orunmila did actually exist.
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Orunmila's physical origins are shrouded in ancient
legend, howeveq, it is believed that he was born of humble
West African parents. To the people of the land he was
clearly recognized as a divine child, and although poor and
crippled, he expressed from the onset divine wisdom and
attributes. Orunmila grew to be known as ,,the little man
with the big head." His great intelligence superseded all
known teachings and his divine nature was seen as a blessing of the angelic forces.
As Orunmila mafured he traveled across the continent
of Africa sharing wisdom with the prophets and sages of
the land. There is evidence of Orunmila,s influerrce in

and too,-inth9Essence
com_munity
""Slg1{qrTetl-EgJp!
yet,
of-tfia
era.
the
potencf of Orunlua#irrb-efriiitian

Figure1. BabaIfa Karade,chiefand high priest,preparesto recite
the Odu markedon the Opon-lfa.He holdsthe irokg(diuln-g!_'s

tpngil in hisrighthand.rhe.|apn%!:.g|l*Iy!tr*lpottyypgf
il*e..Qp:aJfu
.qZ,!"f
r'liplplgyer1g;19r1taQ9-!9,Qyunm.1la.

mila's teachings were directed to the yoruba people centered around the city of Ile-Ife. It was here, in Ile-lfe, that
Orunmila built his temple on the sacredhill called Oke Tase.
It was here in Ile-Ife that Orunmila gained heavenly status.
In the translation of his name is the meaning ,,only Heaven
knows the way to salvation," clearly indicating his prophetmessianicstatus among those who believe in his being.
According to oral traditiory Orunmila is described as a
Yoruba man who cameto Ile-Ife in order to teacha system
of ethics,religiousbelief, and mystic vision. It must be reinforced, however, that Orunmila, as all prophets, merely
assessedand delivered systemsof consciousevolution by
meansof life study-ritual and spiritual-heavenlybeliefs
that existed eonsbefore his birth. The elders of Ifa maintain
that they are practicing the original religion of humans on
Earth.
Orunmila, in this sense,is not seen as the creator of
Yoruba religion per se.Howeve4,Orunmila is the strucfural
originator. He is the focal point of ancient religious practice
for this era of human existence.The exact time frame of his
presenceon Earth is difficult to determine. To place his
worldly existenceat about 4,000years ago or 2,0b0B.c.is
but an approximation.

The teachings of Orunmila provide religious aspirants
with the means and potential to reach what is called, in
Yorubatranslation,e_lrggrcn!*Dy.qlu{yiag_the-'{f9,cprpy.q_
q{al. qc,ryplgrgp.
(the-o,nep_
p a,$qd frgm one p riest$ ggnerastliv*q|o reach a state of divine.
li-o-nlp_.$e.pgxt["deyo!9"-es.
p-qq4gsp,Jha!.q,.4enqss_-co-r^nepaborrtwhenone'searthlyconsciousness(kqown as Ori) is {gvelgped and elevat-q{to the
plq"gggf..,u-nificalio,n
lvitlr gne'.sheavenly consciousness

g1r1n{eleafug-t_t_'e!qgp--b__q1*e-pd9avq1
GLo:g.,us_-horyD,.__o_f
qgalching
ddJ_iSsl!,
l!3rdsg_s_s,
3nd.
et-4lqkeqyeg19
9f s_o_g!
eff ort.Thosewhoembaf Kp_*thej_o_utlgy.[fln-ej_o-)_need-{_o*

so wi$ ;1,p-q
r;:G-;i. ;" a n'lth;h. "ii qy,!. i 7i!ho" gl''ih"

9,!-t9_q1e-hor1i!ly{.9vastating.
*leilggl!_tqgJg{ous,thepltf
are the key eleWlsdqm, li_tggl,,_?l{ !_ransq,e_Jrd"l_..9
ments of Orunmila's teachings and they are bound by
African cultural interpretation. There is no differencehere
in light of all world religions. Destiny, however, brings
about deeperthought. What is our destiny?What is your
destiny?It is important to somewhatdetermine this before
settingout to reachit.
t{o* a religlous p9!nt of view,
PSgti+y (uy,3-.,r-r}o)",
to the inner realization of priu
return
p-e1son's
4*gl_.ltb.9l
r_nAle-qpglteeo-_{--4jyi4e.
. as all true
"pe-i4g.*'_9--f"ttryilal
mugl relgr.n to" !h9i1
that_hugps
p_Lo*ph9jq.pJ9egh,e_{
divine nature. It is a.hurngr-r.bg-i1rg'p
{e=gtily to reach,o,J
and tg
inib
inally-heivenly,
nli"b
i"iii
ttai;
I
iqt" {ql"t.!r[1

a ref]99li9nof t\a!
llys-,spotlt-'e93f!bp-lgl9:9It9te-_+ce.?p
4!yileS_ta!e-,,I!!p-is_tlp*tgp_rcsp_I9e9_ol!9f
L{!4-e-ryt1g,iou9
involvement.
'
Orunmila continues in his religious corpus known as

Ifathatgl_e_19_{9sti+ycal9$_y_pe_9ry!9dlbpggb'
le{t to us_bythe ancgstgry;
a. It e divinatory p{ocgss-e-s
b. prescriptions of ritual and sacrificeto the spiritual
dimensional beings whose forcesimpact upon human
development and evolution;

hl l
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c. the moral ethics to which humans must adhere in
olae-i.pojU"_eviitorbug oyg,rgppressivehuman and spirrtual torces.

II

.l
I

fh" er,.i*rr,rrrtd"rr, who are the Ifa corpus, are known in
total aJ the odu. The odu are comprised o?sixteenheavenly
p"Loph=e!?
w_Lrg_:fgledwhen thg eqlth was very young, Sent
to earth by tlg Heavenly Council they imparted lheir divine
e*sjgr]gg-93-4,
p_t-oph-"-pige{,.
Jhey rgfied on both heavenly
(9_tg!J and earthly (Ay"-)life glperienies so as to relate to and
thef"tSley*+J_g.-fu
thgpe_ople_.Thesesixteen
_gengSfqg9n99p-.9f
ancientsrevealed themselvesto Orunmila and are now said
tg,bg*hi+""""$,
discrplesfio* u U*eies co"*ic eternityEach of the odu represents the epitome of Yoiuba
proverbial wisdom and religiosity. Each contains an enormous amount of verses (ese)and moral teachings(kiki)
expressedthrough mythological, historical, and social
development (itarr) as seen through religious eyes. The
priestly of Yoruba are set to learn and apply the knowledge
a3d wigdom of the qdu so i" lo p-i"sent
of transcei-uyi
gSly-qlign
to
spirilual
seekers.
Each
of the 16
iS"^-pq.3nd.
pajgf_q_d-g(o_j_u_o_{g
qrl Qt*g{g)
240 omo odu or
Amulq iq .qei-d,!.qcglt!.?.-rn
t,(p-q""d-!he
"yerseg,making such afr
endeavora greatone. And, although no one priest is said to
be able to reachsuch a degree,the obj,ectiveis to continually
strive f or greater i$j gb1 a-a-{glfd _e
ts-!*ld ilg.
Orunmila was able to reach the consciousheight of the
ody
1nd jhereby reveal the holy messages that they
t.

i

embodv.Ir'sehilily*lg.est'lsys-tbiqste"teip-.'"e"'f
p-slgd-in!h-e

eh*ly_fg."diy,l.9,Eachod.uhasits gwn mirk;paiG-in ina,i.1g
9_Wn9.Sg*L{9r..itg,At_s.*elhjggzal}dmgrals.Withineachodu
thereexistrevelationsof the angeltSA4d *fgrggjigfories
knq.lyn3.,s__Qggbe3nd_"eiggg1rr"etp,-eSti.y-e-ly,Th^e_orisha
anselsofheavense4ltgggtfi3gglk-:v_feg_t&W-i$."t!et'gn?"
tsti11gilrsqq9rlg"$plil=ljftlqpurif; iJ lhe gjogunqre the
' 49gg5liS*-h_"_i+g
p,.Th9y glq yvar Iockp*-w !f i ra s, wt t i hes,
and_ellsertblyend_hegygnly
intent
[qgs*ty-hq.p.9.
dp_qtructive
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The ancestralentities (esun) also dwell within the realm of
Ifa. It is
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Ejgthre-s"sh-the"prqe-""'-pq-p,qf
--4iy-irnli-o-njbe-!*ryel-sn

gqme_tok49._rg,ql!,tr9m,s_9_l-v_e9andthef
o1q9gfta!4re.shgping
thei{ past prese-n
L a:rd fUtg.relh*Thro-ugh,-!h"_ pf oqqssof
csrqejq u+d
Civ=ine_tj-o_rrpeeke*,s_
dthe_rysdlelg'-li&+:,
me+trglththe-lr.ngsthgat'enlggfuelr/es_snllhg${J_9.9*y*eJ:
comethgopposi4&fgrgeqth*diqrupljkir"sffg#S,_-Q t+.dy.
lnterpretati$, Ieftegd
-q{-tbS.*-ey.-"lrg"lggi:"
cal a!.d qpiJltggfu;qlves_are
foremostasnovicesundertake
the austeritiesof Orunmila'steachings.
Figure 2 depictsthe sixteenodu patternsas distin-

guishedby $el_k"_'-"_qf
.(-D_
fg"rlgb!gpe"31s (rl)&r_de_*

l

10.OsaMeii

To experience divination in the Yoruba context is to
experiencethe core essenceof Yoruba philosophy and worship. Unfortunately, divination is too often related to "getting a readirtg," which belittles and berates the sacred act.
Psychicscar."read" a persory but religiosity is not required.
In order to approach Ifa divination Lel1gbtq_qupt-bg.-pggs:
errt. Only through the priestly initiated should Ifa be summoned.

15. Oshe Meji

ll /
| /

Figure2. TheSixteenMaior Odu @iu Odu)and theirPattern'

closed.In Table 1 on pages 14--20,the odu are represented
ffi?rg *itn one of the verses/moral codes.Other world-religious teachings are added comparatively so that novices
will not be constricted in their thinking. It must be constantly reinforced that Yoruba is of a religious I1o:ld-qfqgl
The revelations of Orunmila need be qp--e_fr_"tq
all, yet the
priestly functions of divination and sacrifice need be maintained bv the initiated onlv.
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Table 1. Odu Ethics (continued).

Table 1. Odu Ethics.
ii

PAIT{
tfA

OGBE

For God loveth not the arrogant,the vainglorious,
(nor) thosewho are vile or enjoin vilenesson others . . .
for we have prepared for those who resistfaith, a punishment that steepsthem to contempt (Sura4:36,37).

AFRICAN
PROYERB

Ashes fly back into the faceof he who throws them.
(Nlger).

Thosewho attain blessingsare those who live by their
wisdom; only fools know not how to direct their lives.
If we do not bear suffering that will fill a basket;we
will not receiveblessingsthat will fill a cup.
Act not in heat nor hastefor you may miss the good
things that come in the evening of life.

BIBLICAL

The integrity of the upright shall guide them, but the
perversenessof the transgressorsshall destroy them
(Prooerbs11:3\.

ORIENTl4t
VI|ISDOM

The superior person is quiet and calm, awaiting for the
appointments of Heaven. The common person walks
in dangerouspaths looking for lucky occurrences
(Doctrineof theMean).

QUR AN

QUR'AN

Oh my son! Establishregular prayeq,enjoin what is
just, and forbid what is wrong. And bare with patient
constancywhat'er betide thee; for this is firmness (of
purpose) in (the conduct of) affairs (Sura 3L:L7).

TheHUSIAKHEMET

Those who are blameless in matters of conduc! no
words can prevail against them. And those who are
self-mastered, the harsh are kinder to them than their
own mothers; and all people become their servants. Let
your name go forth, then while you yourself are silent
you will be recognized and respected (Kagemni).

AFR/CAN
PROYERB

The heart of the wise lay quiet like the peaceful waters
(Cameroon).

IFA

Your children will be raised under much hardship.
Howeve4,you should continuously perseverein
respectto their correct upbringing.

BIBLICAL

Train up a child in the way they should go; and when
they are old they will not depart from it (the training)
(Proaerbs
22:6).

ORlEN7I4L
WISDOM

Teach your sons (children) so that the straight forward
may yet be mild, the gentle may yet be dignified, the
strong not tyrannical, and the impetuous not arrogant
(Menicus\.

KHEMETIAT

If you are parents of worth and wisdom, train your
children so that they may be pleasing to God . . . but, if
they fail to follow your course,opposeyour wilf reject
all counseland set their mouth in motion with vile
words, then drive them away (PtahHotrp).

PAT}{
IFA

The prevalenceof temper outburst and cursing are the
causesof difficulty in one's life.

BIBLICAL

Who so diggeth a pit shall fall therein; and he that rolleth a stone,it will return upon him (Prouerbs26:27).
Who so causeththe righteous to go astray in an evil
way, he shall fall himself into his own pi! but the
upright shall have good things in possession(Prooerbs
28:10\.

..

PATI{

CIDI

IFA

It is a grave tragedy to die young so we pray, "May we
be sufficiently ripe before we are eaten up by death;
and we seekby all meansto attain long life."

BIBLICAL

The fear of the Lord prolongeth days; but the years of
the wicked shall be shortened (Prouerbs10:27).
Be not righteous over much; neither make thyself over
wise. Why shouldest thou destroy thyself? Be not over
much wicked, neither be thou foolish; why shouldest
thou die before thy time (Ecclesiastes
7:16-17)?

i."i

i, : t ; . +
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Thble 1. Odu Ethics (continued).

i . | | i l l * i I t h i r a ( co n tin u e d ) .

t

-:
rH

--I

,

lRosuN

It i J , , , I
Ail
'

I,,vt'ry pcrson teaches as they act. They will speak to
t he clri ld ren so that they will speak to their children.
Iraclr person will set an example and not give offense
(Ptuh Llotep).
Irollow the footsteps of your ancestors, for the mind is
trained through knowledge. Behold their words,
cndure in books (Kheti\.
Pour libation for your father and mother who rest in
the valley of the dead. God will witness your action
and accept it . . . for as you do for your parents, your
children will do for you also (Ani).

PATH
IFA

OWORIN
To be told and to like it; to be given advise and to
accept it; to take advise in order to know what the
world is like.

BIBLICAL

Hear counsel and receive instruction that thou mayest
be wise in the latter end (Proaerbs L9:20).

AFRICAN
PROYERB

Advise and counsel them; if they do not learn, let
adversity teach them (Ethiopia).

PATI{
lrn

Be diligent as long as you live, always doing more
than is commanded of you. Do not misuse your time
while following the heart, for it is offensive to the soul
to waste one's time. Do not lose the daily opportunity to increase that which you have (Pta-Hotep).

AFRICAN
PROYERB

Poverty is slavery (Somalia).

St'r'k tlrr, placc of honor, respect, and accomplishment
in this world; for vou will become a revered ancestor.

t

f f

TheHUSIAKHEMET

A

BIBLICAL

lix9illl;

IFA

One must come to realize that stubbornnessis not beneficial; that the truth regarding oneselfmust be listened to. Do not be overly influenced by your
self-defensiveego. Problemsin life are causedby negligence of one's self.

BIBLICAL

Every way of a man is right in his own eyes;but the
Lord pondereth the hearts (Proaerbs21:2).

ORIENTAL
WSDOM

In archery we have something of the superior person.
When the archermissesthe center of the targe! he
turns around and seeksthe causeof his failure in himself (Doctrineof theMean\.

TheHUSIAKHEMET

Guard againstwords and deedsof deception and
againstwords that are not true. Destroy the desireto
do and speakevil within you, for the evil person hath
no rest (Attl).

IFA

Anger does not do anything for anyone; patience is
the father of good character; those who develop
patience will enjoy long life.

TheHUSIAKHEMET

. . . Be gentle and patient then your characterwill be
beautiful. It is in the development of characterthat
instruction succeeds.Learn the structure and functioning of the Sky. Leam the structure and functioning of
the Earth (Ankhsheshonqi).

AFR/CAN
PROVERB

A little subtlenessis better than a lot of force (Zaire\.

OBARA
One must be uplifted from poverty-stricken acceptance and state of mind. There is no virtue in being in
poverty. Be industrious and accomplish your desires.
Wealth will come.

Love not sleep,lest thou come to poverty; open thine
eyes,and thou shalt be satisfied with bread (Protserbs
20:13).

".: .,..: .
i".'..;":;:
"OKANRAN
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Table 1. Odu Ethics (continued).

Table 1. Odu Ethics (continued).

IROSUN

ijj

TheHUSIAKHEMET

Seekthe place of honor, resPect,and accomplishment
in this world; for vou will becomea revered ancestor.
TheHUSIAKHEMET

Every person teachesas they act. They will speakto
the children so that they will sPeakto their children.
Eachperson will set an example and not give offense
(PtahHotep).

Poverty is slavery (Somalia).

;);

Follow the footstepsof your ancestors,for the mind is
trained through knowledge. Behold their words,
endure in books (Kheti).

One must come to realizethat stubbornnessis not beneficial; that the truth regarding oneselfmust be listened to. Do not be overly influenced by your
self-defensiveego. Problemsin life are causedby negligence of one's self.

Pour libation for your father and mother who rest in
the valley of the dead. God will witness your action
and acceptit . . . for as you do for your parents,your
children will do for you also (Ani).

To be told and to like it; to be given advise and to
accept it; to take advise in order to know what the
world is like.
Hear counsel and receive instruction that thou mayest
be wise in the latter end (Proaerbs19:20).

AFRICAN
PROYERB

Be diligent as long as you live, always doing more
than is commanded of you. Do not misuse your time
while following the hear! for it is offensive to the soul
to waste one's time. Do not lose the daily opportunity to increasethat which you have (Pta-Hotep).

Every way of a man is right in his own eyes;but the
Lord pondereth the hearts (Proaerbs21:2).
In archery we have something of the superior person.
When the archer misses the center of the targe! he
tums around and seeksthe causeof his failure in himself (Doctrineof theMean).
TheHUSIAKHEMET

Guard againstwords and deedsof deception and
againstwords that are not true. Destroy the desire to
do and speakevil within yoq for the evil person hath
no rest (Azrl).

Advise and counsel them; if they do not learn, Iet
adversity teach them (EthioPia).

Anger does not do anything for anyone; patience is
the father of good character;those who develop
patiencewill enjoy long life.

'\L)
One must be uplifted from poverty-stricken acceptance and stateof mind. There is no virtue in being in
poverty. Be industrious and accomplishyour desires.
Wealth will come.
Love not sleep,lest thou come to Poverty; open thine
eyes,and thou shalt be satisfied with bread (Proaerbs
20:13\.

TheHUSIAKHEMET

. . . Be gentle and patient then your characterwill be
beautiful. It is in the development of characterthat
instruction succeeds.Leam the structure and functioning of the Sky.Learn the structure and functioning of
the Earth (Ankhsheshonqi).
A little subtlenessis better than a lot of force (Zaira\.
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Thble 1. Odu Ethics (continued).

;r -i)
IFA

One must ceaseleading themselvesto misfortune.
One must ceasebringing harm upon themselves.

TheHUSIAKHEMET

Gentlenessof conduct of every kind causesthe wise to
be praised. Do not make your mouth harsh or speak
loudly with your tongue. For a loud voice does damage to membersof the body just like an illness. Do not
be so impatient when you ask that you get angry
while you are listening. . . . Do not yield often to your
tongue in order to advise when you have not been
asked(Phebhor).

Table 1. Odu Ethics (continued).

TheHUSIAKHEMET

. . . offensive words that come from your mouth, if
repeated,can make bitter enemies.A person may be
ruined by his or her tongue. Takecareand you will
fare well . . . a harsh answer provokes strife, but one
who speakswith gentlenessis loved (Azll).

AFRICAN
PROVERB

Do not say the first thing that comesto your mind
(Guinea\.
If your mouth tums into a knife it will cut off your lips
(Zimbabwe).

Pl{pH :
IFA

No matter how powerful wickednessis; righteousness
overcomesit in the end. The power of falsehoodis
transient and ephemeral;truth although seemingly
slow and weak overcomesfalsehoodin the end.

BIBLICAL

The eye of the truth shall be establishedforever; but a
lying tongue is but for a moment (Prozterbs
12:19).

ORIENTI{L
WSDOM

Though the white gem be cast into the dirt, its purity
cannot long be sullied; though the good man live in a
vile place,his heart cannot be depraved. As the fir and
the rypress withstand the rigors of winteq, so resplendent wisdom is safein situations of difficulty and danger (Wisdomof Kung Fu).

AFRICAN
PROVERB

The truth is like gold, keep it locked up and you will
find it exactly as you first put it away (Senegal).

' / , r]

IFA

It is to be that Ifa divination be continually performed
so that the forcesin one's life be understood and controlled.

BIBLICAL

Ye4 though I walk through the valley of the shadow
of death, I will fear no evil. For thou art with me; thy
rod and staff thy comfort me (Psalms23:4).

ORIEN??L
VWSDOM

Thosewho are skillful in managing life entrusted to
them may travel on the land without fear . . . for
within there is no place of death (LaoTzu).

IFA

BIBLICAL

The Orisha statethat we must never raise problems or
incite conflict. That we must take the time to be sure of
our words even before we speak.

PATH
IFA

Guard against selfishness; those who are selfish will
come to bare their burdens alone.

A soft answer turneth away wrath; but grievous
15:1).
words stir up anger (Pror:erbs

BIBLICAL

Who stoppeth his earsat the crying of the poo4 he also
shall cry himself, but shall not be heard (Prooerbs
21:13\.

QUR'AN

Those who (in charity) spend of their goods by night
and by day, in secret and in public, have their reward
with their lord. On them shall be no fea4,nor shall they
grieve (Sura 2:274).

The tongue of the wise useth knowledge aright; but the
mouths of fools poureth out foolishness (Proaerbs15:2).
QUR'AN

.'t":",i

And be moderate in thy pace,and lower thy voice; for
the harshestof sounds without doubt is the braying of
the ass(Sura3L:L9).

IRETE

.",fJ l
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Table 1. Odu Ethics (continued).
KHEMETIAN

Help your friends with things you have, for you have
thesethings by the graceof God. If you fail to help
your friends, one will say you have a selfish Ka (Pta
Hotep).
Eat not bread while another standsby hungry without
extending your hand to him or her. As for food, it
is always here, it is a man or a woman who do not
remain . . . one who was rich last year may be vagrant
this year. Therefore,be not anxious to fill your belly
without regardsfor others (Anl).

{../, -l'

?AllX

o$IlE

IFA

Unlesswe resort to caution and discretion we will
miss the blessingsof prosperity.

BIBLICAL

Wrath is cruel, and anger is outrageous;but who is
able to stand before envy (Proaerbs27:4).

ORIENTI L
WSDOM

You may do good without thinking about fame, but
fame will come to you nevertheless.You may have
fame without aiming at riches,but riches are sure to
follow in its wake. You may be rich without wishing to
provoke emulation and strife, yet emulation and strife
will certainly result. Hence,the superior personsare
very cautiousabout how they do good (LiehTzu).

PATT{
IFA

OFUN
Do not speakof those who are ill of mind or crippled
of body. Do not leave your home and speakbadly of
those in trouble.

BIBLICAL

Whoso mocketh the poor (and crippled) reproacheth
his maker; and he that is glad at calamities shall not be
17:5).
unpunished(Prooerbs

TheHUSIAKHEMET

Laugh not at the blind, nor make fun dwarf, nor interfere with the plans of the lame. Do not harass those
who are in the hands of God, if they err. Surely,
humans are clay and straw, and God is the builder
(Amenomope).

Chapter 3

THE ORISHA
AS ANGELIC FORCES
THE YORUBAcontendthatjlrg qffi'_ f m_tqfeigforemgq!,
Nature is viewed as !hg-mgn{e-q!a!ipn
of Oludumare's'

rl' aI
EggS-+-gs
-; f '" " 6 ;ii t r"ui ii n,c-e.
-1!ry" sh-'dedg--e;
is the inherent force of all creessence,translated
as._?S_tr-9;

ati-on.T_g-slqphqsis9f ir.rih rt.tdy or worship is not cen-

teredonthqghysiselsble"ql_g_r-telsib*l_e.!g!_o*+l!p_Lif
e_fsrge_
om,Jhet4ng,rb_19.o!jclit"bgl9rp{gy-lhat"h,-ring-s"ehgsl"rlg_f

eF_ogt-itqb-eing.Inmaintainingthe
-e,r-rp_{gy__t-_h_?_t*p1-oj+ehf
"nature religion" the ancestorswere able to keep and also
strengthen th9 vely 19gl cgr-r4ectionbetween all things and Lr

hqnel}"gi[gt-

This concept is basic and fundamental in respect to
religiousinvolvement.Q-_lg_{ggg,r,9J[e!1-"-e!9!_-11gp_tbg
seenin all things. Humans, devoid of oppressiveego, must

see themselv gr ss_,-e!-qg-*p
e{_efltr -eglgelign -ef.*{bgbayg,.
accordinglv.
In respectto the orisha,it is to be understood '
that as "angelic forces" they, too, are a part of nature. As
angels,they are comprised of greaterheavenly properties
and are closerto the divine sourceof Existence.Their ability to act on behalf of human beings is generally stated as
divine intervention. Such intervention is brought about by
faith,prayer, song and praise, dance, ritai_v_ffigon,6=ehe-l
ual and sacrificeinclusive. This "bringing about" is,a dual
_il4a*rt as both priest and devoteeneed follow Ceitain

I
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to efficaciously heal or correct a
Sui{gll*g-l-en-{. pl3.-c-tices
corrupted situation.
Orisha as a term, is actually the combination of two
Yoruba words. Ori which is the reflectiv_e-*sp3-rf
9f hg-qqn
consciousnessembedded in 6uman eisenli, Ind- ;hi; wliih
is the -ulllmeiir-potS+fi+t-ity,of thil
to entel
-cong-ci9gg_ness
i+Jp_p-f
.e*sinilate.i-t"pe!.f.inlothe{i_yrgr._e,-co-ns-cigu-sn9sq.
to pass-through stages
The_hgma+.consciousness.4qeds
oJ.developmentin order to attain lhe highest levels*.The
orishasymbolizelbglelqgr_er*r-{.fo-rgs.o_{-bgne^_di"_i"f
!y
Bak,it is written tha! "the Neters [divine
pg_!S+_!i,qL.InHer
beings-Orishasl are an expression qf "t\e--pJipcjp,leq,
31d
functio..ls of divi4e power manifesting in nature. Their
names and images as pictured in the myths define such
principles and functions and they are offered that the student may learn to know them and seekthem in him/her
self."l This conceptmaintained by the ancientsof Egypt and
West Africa is evident, though somewhat dismissed,in all
forms of religious and spiritual development.
"The Yoruba maintain that worshio of the orisha assist
"ig-ft.4"yqlo-p,n.rp*!-o^tiVq-p9l.g9rbal,inge{gharaiterand
balanced attitude. That the-.m-ost."lntrpg{t?nt
purpos,eof a
pefson o1ea1!h f_q-tq c.-o-m.g,3ad.-qhip;J.$at
chalacter and

u-*,ijr-dg,"'B*&glk_ff
yol-slip._ip.tgl'**Lll
3'-c^q;_t-gmof
ptTg99_9_b*_qr.',ly-_+g"ge1qjg"etp"{"*hil"thseld_i!se-l
1s."

the fundamental reality in respect to the
Igg:p^_elp.Thus,
divinity of self and the heavenly forcesis that of pure an4
This is the premise of
She13-._Ie1develop4qerrt.
"gfr]ighL_e3"g-d
true orisha involvement. fbe_c-q-1]q9.,gtionbetwe_en
one's consciousness.(9r!)g1d ene-sbehavior (iwa-pele) is clearly seen
fele !i.yg. rh at i s, tl'r:;_:*g:S94"!igh.1e1ed
ls*:ggtp 19S€l",e"*.4,
9..+9"'".s_S9-n-s-ci-o"gLngpg_h.9S-9merr.i1_rgspe-9t!othedivine
Figure3. "Akpetebi"SokoyaOnayemi,4yaKaradeamongtheere
orisha(imagesof orisha).TheOshunodu-orisha(theaesselcontaining Oshun'smysteries),
theObi Abata,and Eshuareplaced
closedto her.

t Isha Schwaller de Lubicz, Her Bak:EgyptianInitiate (Rochesteq,
VT: Inner
kaditions, 1982),p.27 .
'S. Popoola,"Life: Its Purposeand Hereafter"inOrunmila,Issue3 (June
1987),p.13

|'tl
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more one/s behavior reflects the divine. Thus, the individual

ii a"i*"a sainilyor priistiy intheii development.

The Orisha
Ori: G. Okemyiwa and A. Fubunmi state,"the word Orihas
many meanings.[iterally] Ori meanshead. It meansthe
apex of all things, the highest of any endeavor. . . . In the
human body Ori is divided into two-tfrg physical head
qnd thg.qpiritualhead. . . . The spiritual head is [also]subdividedintotwo-theO,riAparil.-gl[lh_e-inlgng-|qpiJitual

oril and theori Apere1fte!!gl -iii inaffid;;t's peisonal
"" head), the Ori Inu (the
ggd (o_$phd.1'3Lhg.Ori
Ode (physical
internal spirit), and the Iponri (the soul spaceof the innerselflare more noted definitions of the Ori. It is revealedin
the odu, Ogunda that "no god blessesa person without consent of their Ori. One whose Ori has acceptedthe sacrificeis
one who should rejoiceexceedingly."In all forms of ritual
sacrifice offerings are first placed to the center or top of the
head. This is due to Ori and the appeasementof Ori's divine
nature.
Obatala: "Obatala, also known as Orisha-nla,Orishaala,
Ogiyan is deemed the arch-divinity of Yorubaland. Obatala
representsthejdea_qf litual_purity-aa.{_e_tfo
ieal-purity,symbolized by imq4.qqlate whiteness associatedwith himilrslde lyglls of te.mplesare washed white, emblemqare kept
in wJrllg -c.9lteilrg,{q,
and white robes,ornaments, and beads
elg*fgfhis""pligst.andpriestesses."nObatala is viewed as the
most intelliggn! and even-temperedof the orishas.Not only
is he the "father of the orisha," but also the moulder o{
hqman folm on Earth. He is the creativesculptor that formi
{re embrylonic body of infants inside the womb. It was

Obatala who first formed humankind out of the Earth's
clay.Obatala is QlqdumaJe's p_rlmeemissary on Earth. The
followers of Obatala and others appeal to him f*o3,children,
p,ro,.sper!91
thg.avg4glng.q.fwrq4gp, and the c-urlng of illness
and deformities. They bring prayer and offerings to the
"ulturc
priest and priesiessei who piesent them to the
o,
shrines on behalf of the followers.

il

.,

il

t1
I
I

Eshu-Elegba:Eshu, as a divinity, is viewed primarily as the
peyqf!{Llgl4."_f o,{fu 1qh9or c.reativepotenry of lhg other
9gl-ha."ro.-thisreason all sacrificesand.o-flg*nas_
$u-q! pg
shiied with Eshu in some mffie;.-I{e^ilih;fr1#engei
ditinitvw60dei#g$.1?,q51f!_c-e__q.lothgorishaf
romhuml"i
qg!q=h-a.1o
q-a_othgiEihu hold-s a conflictual
lnd {rqm-.q11e
pgsitio4 among humans ind orlsha alike, for"he isJfie one
who "tries their souls." Eshutemptp, fhwarts, and disrupts.
p*?€gedhg re.91g
ates. It is b ecause Eshu is nonIf gll_tgg.g-s*.e"T9.
enfo.lcingthe 'laws of being," punishing,
{_1_qgrimi$qti+g"-if,
rewqldi{rg, as whatever the casemay be, that he is so
-o,q
respected and revered. He is 14 c s*g_
pfq4igity_lg all
f orie s-p osi.fiye.aad .t-egative ;iile-;s- h"'i r lt'r" p ii-"
negotiator between them. Awolalu writes, "The Yoruba tradition holds that Eshu maintains relationships with the
super-sensibleworld u"a *ith h"*u" bgingi on Earth.
With regard to the super-sensibleworld, he maintains close
relationship with Orunmila who is notable for his wisdom
fu-yiqhgp o-fDe;!y and divinities."s
3a{-wh9*!gp""w"9
It is interesting to note that in Yorubaland, as stated by
Awolalu, that "Eshu has no regular priesthood becausehe is
associatedwith all the other divinities. Bu! whenever these
other divinities are worshipped, due homage is paid to
him,l'5Images of Eshr, lgeneiaily conq:figgfedof 4qy, ryooa,
glone, or conc-retgand adorned with cowries shells) are

I

I

il

:lI
I

II
i

I
I
I

" "Life: It's Purposeand Hereafter"in Orunmila,p.1,5.
a George Simpson, YorubaReligionsand Medicinesof lbadan(Ibadab University Press,1980),p. 3.

-'Omosade Awolalu, YorubaBeliefsand SacrificialRlfes(White Plains, NY:
Longman Group, 1979),p. 29.
o YorubaBeliefsand SacrificialRifes,
p. 30.

I

I
i

I
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found in every Yorubahome regardlessof the priestly orde{,
or status of the family. Also, Fshu is to be propitiated not
first
but also before Egun (ancestors).
-o_nly before orisha,
Oshun: Oshun is the orisha of ff+gp_+dilfqpp-!._lo_y-e,'pcgptivily_und 4ipl-o_r!3c-y,
She is known for her qenqualily, fing
and bggty. Oshun is a river divinity
a1!is!!c de-yelqp-q1e4t
an-{.flowing m-ofiop She has powers to
symboliTip"g.glgri{1'*
heal w.rthcool water apd 1odlvinebased qn her dream revelations a11-d-_ce-n9g-af
p-e-4ge*p!iol.
Oshun is said to have maly
and
hand
she
can
be
very sho.{;te1npe1gd.
On
the
one
c*Ld.es.
gglm
and fl$d, Either could
igi{qble on the other, she can be
be the cased.eBendingon the devotee and/or the nature of
t_hesifuqfion.
. Oshun is also the divinity of fertilify el4 femin_ine
appeal to her for child-bearing and for the
gg_q.e.,4ge.Women
alleviation of female disorders.Sheis fond of babiesand is
s-gpghtif i baby becomesill. Oshun is reflected in brass,
g.gld, and shining gemq. She is known for her love of

hsnsv,
f"

Ogun: Ogun is the divinity of iron a1{"a11.!hat irgn
becomes.He is the patron of blacksmiths, hunters, and warriors. Ogun is also the divinity of clearing.paths,specifically
in respe-c!to building civilizations. He is also depicted as the
divile jus-.
divinity of ggghgr;g1io1. Ogun is the ess-ence.of
Devoteesswear uponhim in solemn
tSg-e**ln*h"g*Flth,
of men
reverence.Known for his lgen insighl ig.o.l!-rghe-qqt9
he is the liberator or executionerin the world.
Yemoia: Yemoja is the divinity of all the oceans.She is said
to be the mother of all orisha 1nd expressesher mothering
throughout the earthly and heavenly realms.Yemojais the
matriarchal heid of the cosmic universe. Sheis the ambiotic
iiuia it', ine womb-of th-_-q
p-i-egnantwoman, us .""i1 as, the
ut.iu"iJ?iilih nuriui".'Sti" iJhown to be very stern and
leiiipeiimentat ana expressesthe protective energiesof the

feminine force. Being of the g41th essgnce,she is proficient
in tfr"i".r"i irts andwill use'them io protect her devotees.
Oya: Oya is the divinity that guaSds1t_r.9cemgtery. More
specifically she pJgte-gt_s_I_he
,o_.f
fl19..d.epartedqp they
-q,qJ+lp
iquqnqy_g*yn1-{. Oya is viewed as a yy"?I$qt.tyilh"glgat
slfgngth. She stands well on her own, but is usually in the
company of he.f"q-o.t111!e'1p3{t,_9hapgp.
Oya is also recognized
for her p"$r"cbiq."abililtep
which g_r-anifeg!
in the winds. She is
deity of the qto.rgl.qndhurricanes. Oyi is often seenas the
tt-r_ede|fy*ofde_ath,but upon deeper realizatiory she is the Sp-ilyqf
rgb*irthas things mu,stdie so-that new beginnings arise.
Shango:Shangois the deified Alafin (ruler) of medieval Oyo
said to have hung himself becauseof his over-indulgence.
His elevation to the orisha realm was brought about by his
devout followers. They merged him with the deity qf lightning and fierce letribution- knoyn.Sq Jakuta. Shango'ssymbol is the double ax mounted on the head of the holy statues
eLgA{tS-i.;an{-q1-9.qhe,p!rpgo).Shango is the orisira of the
drum and dance.He possessesthe ability !9 trals{orm basg
illsrancelnto'thht ryffiip pure una yufldble. His devoteei
'-i-i:-'
"
approach him for
Jgge!-ploblems,protection from enemies,
and to make bad situations better. Often viewed as a bit
g-qthy, Shango is revered and earnestly listened to for he
qp*g-gkgg11k.gf*.-e-?+d"A.p191e_tobetgmperamental
.1

^l

000
"In Africa, it is believed that divinities or gg"{s are p.e1-so1ificatiens q{p,q"djp.eS-tiyllleg
_qn{manifestitToni. cod'i-uiti"ities and manifestations are also discernible in natural
phenomenonand objects,nature spirits, deified heroesand
As the study of orisha intensifiesit
m;fhqlqg1calf1g111eg."7
becomesapparent that throughout Yorubaland eyqly _aqpect
' M. Duko, "God & Godling's in African Ontology" in Orunmila,Issue5
$une 1990),p.49.
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oJ nature is a vehicle !o ggd consciousness.Although the
major sevenhave survived the Middle Passage,they were
not the only ones.
The Yorubaorisha are examinedin tables2-4on pages
29 and30.The depictions show conciseviews of thoseathibutes most generally relatedby New World practitioners.The
general notion is that this is where the involvement with
orisha stops.Aspirants who proclaim their affiliations based
Delusion
on worldly intentions must guard againstd_elusion.
of the ashein order to
leadsto witchcraft o11\g_r*nanipulation
self. Ai devoteesstudy orisha, they
"uiiiiyih"io-"i-uiiu
must be able to remain true to the malor obiectivesof Yoruba
faith-to'eipreiii divine charicter, inient, and attitude (iwap** Devoteesare not to rest on preconceivednotions as to
whatthe orisha are about and attemptto "actlike" the orisha.
This is unwise. Tlff,p,11ghdey.ollon.tothe grisha -ord3inedas
thg phe will."act throughl'
messenge!"lt"lp"t, a3rdp-elT"qIL
the devoteefor the solgpqlpose of transformatiory purificatlq., i.d"gnlighteamenf this asheis to be channeledby the
through.the process kno-wn as aba,which brings
{,-e*yo!,ge_
fq{h the manifestationof light inJo the world.,
As New World Yoruba initiates expand their awareness,more orisha are revealed.A list of other orisha are
included with one of their many attributes:
of theocean.
Olokun: Orishaof theQ_eptfis-.
O shoosi : Or ishs of zy.qy.y,i
qr,pqnd.hun!"e.y_s.
and
symbolizinghealth,zoisdom
Osun: Th"e
of
the
babalawo
"gtaff
p1glg_qtign.
du.qlaspeg.t
of.thecosmos.
Ibeji: Ttnlnpsym"b_gl.Qiryg.lhg
Oba: Riaerorisha.
co_re
oJtly 9ql|b.
Aganyu: Orishaof t\9 119J9a119_.q1td
Oko: Orishaof !h9farry..
Erinle: Orishaof medicine.
Osain: Orishaof lhgplqntsandhgrbg.
Babaluaiye:Orishaof sickness
andepidemics.
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Thble2. The SevenMaior Orisha.
ORISHA

ATTRIBUTES

Obatala

Creator of Human Form, Elder of the
Orisha, Wisdom, Purity, Morality, Strategy,
Fathe4,God
High Intelligence,Peacemakeq,
of the White Cloth, Silver.

Elegba

Messengerof the Orisha, Courier of Offerings to the Orisha, Policeman of the Yoruba
Cosmology,Guardian of the Cross-roads,
Holder of Ashe (power) among the Orisa,
LateriteStone.

Ogun

Orisha of Irory Wat Creator of Civilizations,
Courage,Strength,Justiceand Oaths, Executione{, Pathmaker,Fotce,Stabilizatiory Security, ProtectioryVehiclesand Tools.

Yemoja

Motherhood, Mother of Waters,Family, Sexuality, Sorcery,Primal Waters,Nurturer.

Oshun

Sensuality,Fine Arts and Humanities, Love,
Beauty,Graciousness,Gracefulness,Money,
Sorcery,Luxury Brass,Gold, Cowrie, Rivers,
Intuitiory Divination.

Shango

Kingly, Stately, Orator, Sorcery, Virility,
Dance,Music (drums), Masculinity, Business,Fire, Lightning, Stones,Protector/ Warrio4,Magnetism.

oyu

Tempest, Guardian of the Cemetery, Winds
of Change, Warrior, Hurricanes, Storms,
Death, Progression.
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Thble 3. Colot, Numbel, and Natural Environment.
ORISHA

COLOR

NUMBER"

NATURAL
ENVIRONMENT

Obatala

White

R) 4

Mountains/Woods

Elegba

Red and Black
White and Black

1.,3,21.

Woods, Crossroads,
Gateways

Yemoja

Blue and Crystal

7

Oceans, Lakes
(salt water)

Oshun

Yellow

5

Rivers, Lakes
(fresh water)

Ogo.

Green and Black

J

Sharlgo

Red

6 ,1 2

Placesstruckby lightning, base of trees

oya

Reddish-brown,
Rust, Earth-tones

9

Cemetery,placeshit
by Hurricaneg Storms

Railroads,Woods,
Forges

Ewe
The use of herbs and plants, called ewe in Yoruba, is one of
great emphasis.Herbs are picked for medicinal and spiritup*oS.ss.InYorubalandherbsaregathelly.gnp,q,l-v,g{mgg*f
eredby the priestly and / or by the various types of herbalists
who inhabit the regions.The herbs are often made available
to the population either through private practice,or they can
be purchased in a marketplace. In the New World, Yorubabasedaspirantsare also herbally directed.Various botanicas
(baseword botany)exist in maior cities in the Americas.Here
priests and devoteesalike go to obtain herbs for baths, religious artifacts,etc. Most botanicasare run by Hispanics,but

* Numbers of the orisha may also include their multiples. Colors may be taken
in shades.

Table 4. Physical Correspondences.
ORISHA

PHYSICAL CORRESPONDENCES

Obatala

brairy bones,white fluids of the body

Elegba

sympathetic nervous system, para sympathetic nervous
system

Yemoja

womb, live4,breasts,buttocks

Oshun

circulatory system, digestive organs, elimination system,
pubic area(female)

Ogr.

heart, kidney (adrenal glands), tendons, and sinews

Shango

reproductive system (male), bone marrow, life force or chi

oya

lungs, bronchial passages,mucous membranes

Figure4. Ewe(herbs)obtained
for spiritualbaths
from botanicas
of sacredobiects.
andconsecration
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they are not limited to Hispanic patronage. Nigerians and
people from other African countries have begun to set up
businesses in increasing numbers in the Americas. Indigenous herbs are now becoming more accessible to Yorubadirected devotees.
The ewe (herbs) are for the "healing of nations" and
various health food stores provide them in both leaf and
capsule form. Adherents to traditional practices are
advised to apply herbs before going to synthetic products
for healing. Numerous books on herbology can be found.
Exploration of the possibilities of herbal use is recommended.
Table 5 shows herbal directives. They provide examples of the ewe based on the presiding orisha correspon-

Thble5. The Ewe and Presiding Orisha Correspondences.
ORISHA

EWE (HERBS)FORMEDICINAL USAGE

Obatala

Skullcap,Sage,Kola Nut, Basil,Hyssop, Blue Vervain, White Willow, Valerian

Elegba

All Herbs

Oshun

Yellow Dock, Burdock, Cinnamon, Damiana, Anis,
Raspberry,Yarrow, Chamomile, Lotus, Uva-Ursi,
Buchu, Myt.h, Echinacea

Yemoja

Kelp, Squawvine, Cohosh, Dandelion, Yarrow,
Aloe, Spirulina, Mints, Passion Flower, Wild Yam
Root

Ogun

Eucalyptus, Alf alfa, Hawthorn, Bloodroot, Parsley,
Motherwort. Garlic

oyu

Mulleiru Comfrey,Cherrybark, Pleurisy Root, Elecampane,Horehound, Chickweed

Shango

Plantain, Saw Palmetto, Hibiscus, Fo-ti, Sarsaparilla, Nettles, Cayenne
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dence. It is best that novices seek out divination before
qtlgmpfing J-o*gg!.afr-d
solqtioni, It is also
,pfepal-e-h,e1ba!
advisable to rely on pliests and hg$a!is!,s_!g.b--egin
the healilg;7lo-c-eqqbefor,,eggtting.i.nvolyed ryith the property and
p"-o"Ige.
.
1bs 11-ourse!f
"rg"ef_hp
The generally acceptedway to prepare theseherbs are
as follows: The herbs
are added alone or in combination to a
'
"#;{e'.-'S-ieep
;
;".imately
k_e
t!19 of ml'
b oiling
"pp
!*\i.1!y"4inu!e-sp,q!g1.q.s$qi$1.g,Tlre,rgmqining_herbalsolullo.rris then p.fepaqed,4.9..g
{link."In.sgme instances the
herbal solutions are used in diluted form{or
-e4_e."q}-a-s.Sugar
should .r"rr"i b" iaa".i t" herUit rot.tuotr". Honev mav be
used along with lemon

Spiritual Baths
Spiritual baths require the following:
1. That the correct herbs are used. The formula is based
upon divination by the priestly. The presiding orisha or
egun is determined and the corresponding herbs are
obtained and prepared.
2. That the spiritual baths be continued for the number of
days specified. The number can range from L day to 21
days. This is also determined by divination.
3. During the period specified for the taking of spiritual
baths there is to be light eating, sexual abstinence, emotional balance, and no use of intoxicants. Daily prayer and
affirmations need to be said as well.
Before taking spiritual baths make sure that you set up your
space. There are a number of things that you need to do to
prepare yourself.
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1,. You need a white sheetor large towel to wrap yourself
in, and a white cloth to cover your head irnmediately after
the bath (all sheets,etc.,should be made of cotton).
wit!1 |ncensg m-adeo{
2. !pu1.s,paggphguld be cJe-.gnsed
myqrh a1-df r*q1!incg4qe.
3. The tub, sink, and vessel that will hold the spiritual
bath should be clean.Other areasinvolved should also be
clean.
4. White candles should be lit in the bathroom and any
othJirealinvdived.
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6. Clean the tub, vessel,or sink by wiping it out with a mild
cleanser.
7. Retire for study, meditation, or just quiet time. Relax.
Note: Early morningor night quietarethepreferredtimesto take
a spiritualbath.Youmay takea regularbathor shower
afterat leastfour hourshaaeelapsed,
if necessary.
Sisters,
if you aremenstruating,or pregnant,askthediainerto
checkspecificallyto determineif it is appropriate
for you to
takea spiritualbathduring thesetimes.

5. Silenceor meditative sounds should prevail.
6. K-eepspiritual bath concentratesin the refrigerator when
not in use, and always label the bottle!
The spiritual bath does not require that one sit in a tub. This
is an immersion and should be specifically prescribed by
the diviner or herbalist. The herbal solution should be
diluted with water at a12:'J.or 8:1 ratio. (Example:12 parts
water to 1,part herbal solution.) The water should be cool or
tepid, but ngp-erhot.Shakethe herbal solution well before
pouring it into the basin or gourd. It really doesn't matter
which goesin first, but it is easiestto measurethe solution
first, and'then add the water.
1. First bathe or shower with natural soapsand shampoos.
2. Dry off (optional).
3. Kneel reverently or stand with conviction in the tub or
shower area.
4. Gently pour the diluted herbal solution over your body.
Pray aloud or silently for peaceand protection.
5. Lightly pat-dry yourself off, wrap up in the white sheet,
cover your hair with the cloth.

Spiritual baths are basically made by placing the specific
herbs into a pot of heated water (seetable 6 on page 36 for
specificherbs and their Orisha correspondence).The herbs
are then set to boil. After the herbs have boiled (which
releasesthe ashe)they are strained. The solution remaining constitutesthe spiritual bath. Various substancessuch
as gfqt,ar"rCoil,.s,are ad_d*ed
tq e$h-angeltre eqhs us _ne.-ed,q{.
The bath constitution is known as omierowhen qaglificial

bje-o*4
is i"glu{e{.,

Prayers are said over the herbs as they are being prepared. Osairy the divinity-orisha of botany and herbology,is
invoked so that the healing elementsbe forthcoming. One
incantation to Osain is "Ashe Omo Osain Ewe Aye" (The
power of Osain'schildren, the plants of the Earth).
ge,swho need to
Qpld |p ql"b_athg"elg9ugg9I tSd ! g_qg-v,ot
bg"cl"*al,_ep.3_.ef
*+_gg"+"ll"y-9"i"f
l"q'"-tg-"-p.--hiShh..qveimpacted

epm*fu#*3gl**gt*gs.s^p.*g9**Ih-e,"_h"""&elpr-operli-e
absorbed into the human dimensions and assist in the dissipgli-g1.,qf .tegq!!yg*1n$-rfg*Ses. Spiritual baths may also be
prescribed as prevclt-ives in these regards. Many forms of
Yoruba initiations involve the bathing of the initiate in the
ewe in order to enhance her/his ashe.Religious objects are
also bathed in omiero as a part of the Conseciatio.t of those
obiects.

?
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Table 6. Ewe (Herbs) for Spiritual Baths.

ORISHA
Obatala

Elegba

ENGLISH
(HERBS)

SPANISH
(HIERBASOR PLANTAS)

SweetBasil
Tropical Almon
Green Calalu
Wild Tobacco
Sage

Albahaca
Almendra
Bledo Blanco
Salvia
Salvia-de-Castilla
Paraiso
Suco Blanco
Malva
Aquinaldo Blanco

Balmony
Guava
Tobacco
Sugar Cane

Amansa Guapo
Guayaba
Tabaco
Cano
Abre Camino
Mejoran
Almaceyo
Espartillo
Albahaca

Ogun

Eucalyptus
Tobacco

Eucalypto
Tabaco
SiempreViva
Maravilla
Romerillo

oyu

I{oyal Poinciana

Flamboyan
Cucaracha

Thble 6. Ewe (Herbs) for Spiritual Baths (continued).
oya
(cont.)

Caimito
Yucca

Yemoja

Oregano
Plantain
Spearmint
Laurel

Marjorana
Platano
Yerba Buena
Verbena
Canutillo
Cucaracha

Oshun

Papaya
Wild Lettuce
Bonset
Cinnamon

Lechosa

Shango

SacredFicus
Spanish
Mahogany
Cedar
African Teak
Plantain
Bonset
Sugar Cane
Sarsaparilla
Camwood

Rompesaraguey
Caisimon
Cassava
Boton de Oro
Abre Camino
SaucoBlanco
Alamo
Coaba
Cedar
Ceiba
Platano
Rompesaraguey
Cano
Zarzaparllla

_T
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The Orisha Internal
The highest purpose of esotericismis that of the internalization ofioncepts, philosophies, and religious praiiices. Inieinalization is the_pro-c_e-s9_whjShlq,;ilsq
th" de;r.o-u_{
tg_-g-!,q-g.g"q.
g[5[gv_9!o.pgne-g.he-*94_9*:449-I"ff
q]y_1]_r."a.p{g.4de-rp!el*ing.
If no religious practice or doctrine were internalized then
le, especiaIly f rom a spiritu alqhal ge w,gufd _ng!.F."g,*p
gpp*.tb
religious standpoint
Theosophical questions in regards to where the orisha
literally dwell arise when devotees begin to sense the
unfolding of the orisha's divine attributes from within. The
answersare relatively simple. Yes,the orisha dwell within
the human existence.Easternand western traditions alike
maintain that the holy ones-sacred entities, prophets,
angel+do have a focal point in the vast dimensions of the
human mind and body. Yogic chakras,as internal wheels of
energy that exist in the physical/spiritual body, are examined in this light.
Through actual experience and researchit has been
noted that within the chakras,(seefigure 5) regardlessof
cultural persuasion, there exist psycho-hormones,nerve
plexi, and divinities. The chakras,the orish4 and the behavioral modes which are related to them are presented in figures 6 through 12 on pages 40-46.Upon study, it becomes
evident'that the chakra modes correspondvery easily to the
directives of the orisha.b

I

7th Chakra:Ori
(CrownChakra)

$

6th Chakra:Orunmila
fl-hird Eye)

4th Chakra:Ogun
(HeartRegion)

o#(Navel

\
^"

8Information iegarding the chakras is adapted from Harish johari's
Chakra's:EnergyCentersof Transformation
(Rochester,VT: Inner Traditions,
1987).

Oshun
3rdChakra:
Region)

\\

2nd Chaka: Yemoia
Region)
(Reproductive

1st Chakra:Shango
(Anal Region)

Figure5. TheChakrasof thehumanbody.
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YORUBA

YOGIC

YORUBA

YOGIC

Orisha = Shango

Chakra = Muladhara

Orisha= Yemoja

Chakra = Svadhisthara

Goals

Goals

1) Relax tensionsin order to reduce karamaand world entanglements.

1) Observeandstudytheeffectof the moonupontheemotions.
of sensualdesires
2) Monetarywealthshouldprecedefulfillment
andsexuallife.
suchas anger,envy,andgreed.
3) Becomefreeof baseemotions
4) Remember
alwaysthata negativemindbringsdisaster.
5) Guardagainstbeingoverpossessive.
yourhealth.
primalneedsin orderto maintain
6) Regulate

2) Refine sense organs so that confusionand pain do not follow
the seekingof temporarygratification.
3) Guard againstpollutingthe sensoryorgansthroughover-indulgence.
4) Beginto act wiselyand with moderation.
5) Seek liberationfrom the lower realms.

7) Elevate
theconsciousness
throughfineartsandcrafts.

6) Guard againstviolentbehaviorbased on insecurity.
7) Be motivatedtowardsself-development.

Figure6. Thefirst chakra.

Figure7. Thesecondchakra.
ii

i'
lri
II
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YORUBA

YOGIC

Orisha = Oshun

Chakra= Manioura

YORUBA
Orisha - Ogun

YOGIC
Chakra = Anahata

Goals

thatusingangerto controlothersleadsto longterm
1) Recognize
failure.
of actions.
2) Reflectmoreon theconsequences
pride.
3) Guardagainstvanityandfalse
immortality,
is stimulated
bythe needfor recognition,
4) Motivation
andpower.
5) Seekto developa positiveegoandidentity.
6) Givecharityandselflessservice.

1) Developa highersense of awarenessand sensitivity.
2) Emphasizea sense of purity,innocence,and magnestism.
3) Reflectupon innersounds (NadaYoga).
4) Strivelo become independentand self-emanating.
5) Striveto attainwisdom and inner strength.
6) Seek to controlthe breathingand heart rate.
7) Purity of relationshipscomes throughthe inner balancingof
maleand femaleenergies.

radiatefromwithin.
7) Letloveandcompassion

Figure8. Thethird chakra.

Figure9. Thefourth chskra.

tM I Bnbalfa Karade
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YORUBA

YOGIC

orisha = Obatala

Chakra- Vishudda

YOGIC

Goals

in a positiveway.
1) Purifyyoursoundto affectlisteners
of eternalknowledge.
2) Awakenthedawningof awareness
the
of the heart.
must
overcome
emotions
3) Supremereason
without
to communicate
4) Usepsychicenergyandclairvoyance
words.
5) Guardagainstnegativethoughtanduseyourknowledgewisely.
6) Becomethe masterof the entireself.
(throatchakra).
7) Concentrate
on thecoolingmechanism

@r

Orisha= Orunmila

Goals

'1) Meditateon thethirdeyeto eradicate
sinsandimpurities.
2) Yourevealthedivinewithin;youreflectdivinitywithinothers.
3) Practiceausterity
to bringaboutcosmiconeness.
4) Maintainproperbalancethroughspiritualdevotion.
5) BecomeOne-Pointed.
Becomebeyondthe negativeforcesthat
pullonein manydirections.
6) Youmayinterpretthe innermeaningsof CosmicLaws.Youmay
generatescriptures.
7) You havethe abilityto inducevisionsof the past, present,
future.

Figure10.Thefifth chakra.

Figure11.Thesixth chakra.
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Prayer
YOGIC

YORUBA
a

Ghakra = Sahasara

Orisha = Ori

€\a

"Prayer is the means by which the conviction that God is
becomesinstilled. God becomes,through prayer, a living
force in the life of man. The real conviction that God is,
comesto man not by belief that there is a God in the outerworld, but in the realization of the Divine within himself;
and this realization is attained through prayer. . . . Prayer
generatesa moral force which not only changes our lives,
but the lives of others also."e
Prayer G{qfet is very important in Yoruba religion. To
make supplications to one's ori, the ancestors,orish4 Orunmila, and Oludumare is viewed as an essential aspect of
Yoruba worship. It is to be understood that playgfp lg_lhe

di vini ties 4re for the,p"g#Jl_cellgllell4Sleye]1p.4__9J_Pgtg

si

qrlottrine-excspJllqngcen4ense.n**g;*q.
devotegagkingf
t_gStig+3o.,$ne.eAtingf_o{Sgs,BJJneg+spf
.s,in"c€Ie.prAy.gT.[hg
devoteeis better ub@ggdnL,s.
g!.9"

ffi Yoruba priests and priestessesare directed to assist
Goals

devoteesin their heavenly and earthly trials. Prayers to the
deities for bearing children" finance, employment, marriage,
etc.,fall under earthlv tribulations. Pra

one
1 ) Striveto reachtheguruwithin.Throughtheconsciousness

li
[ .t)

is ableto attainonenessof all things.
self.Realizethatthe
2\ Striveto losethe illusionof the individual
thatgoverntheentireuniversearewithinyou
cosmicprinciples
also.
3) Striveto feelthedivineandfullyrealizethedivinitywithin.

Bringine about sqgh*Shanges for the purpogg_-*of

I'iyure12.Theseaenth
chakra.

eMuhammad Ali, TheMuslim PrayerBook(Ahmad uiyya, 7938),
pp. 11-'l a.

,,,

'T
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ensues.This divine.teel!4g is absentwhen sorcery is conneiiealo a ae""ie". prayeilrings about divine intervention
ina the Uetteiment of ih9 dbvJiee's p.erson:Sorcery does
no!. If _c.l..g+:ly^
gx.gmi+gdr.-p cin conilude that rb.."ry
lrings ab-outthg.qppgsite of priestly development. Prayer,
of course enhancesi!. This is why the priestly are constantly
.ii?6ttiiig the'peopie in the way of the divine. The people
must not fall victim to the forcesof sorcery and illusion. It is
as if to say "pray or be preyed upon"-in other words, pray
or fall victim to disruptive forces.
It is important to.s-et spg"q-if-!q._tjn1es.
an{",p-_l,aces
for
min{, -1yh!chmust be clear and
Ptaltgr. Thiq.4ip..c,"lplit-,g"s..thp
f g.SgS-"**#L-p"*dS
f..te,plf gn g"then fhe end gav or.,p awn, o1

r,..'1 .,

,"-'*
:,:",.
'.:l] i..
li l':"

l..':lx {t,,,x
i
1 &rit,*
:''x..'*
*

.S,,S:,..
,$ ::r ,r

.t.
'. .r

i :\

: {'''t'

Si
.ii&
3

,r.,
'rl'f

s

Figure L3. An Ifa worshiper(onifa)gazessolemnlytowardthe
inner heaaens.
Thestaff(opa)that sheholdsrepresents
stability
qyf ptrengthgaineiiii
tie Earth.

qpen*ri"q_i.n&"..i"s-",an"_e,sppsiatlygeo_dtirrlef
qLp13yga,qtle
hay-e
noJ
qaqg!.t
up in the
Uuind_en-d,"e_m"pt"l"qn"q ye! hee+
the consciousness
of
WgJLd-At"d.aXnthe ori is_Cle-ar.and
the"hqdy,i_s-.
p9n t"A'-c-{getive
ssqqge
s of !i ght and
m_g"rg'p
jngto*q!-e,epJAAlg_o_.po!gnt,_T-h
e.n9rgy,_B_{aJ-eJ_b"ela-Ip*"&9
a;pif g,nt!_bS.*
cle_ars
the.pf i qf.t-he.
day-long experiences
and
i.p.pSl.tp
of spirit is
feqJ.flomffrewo{dly trp!.s,Th,e..9sqence
ge_w_ak_e_+S_dgnd.na-in[Ain-e-{'!!,ro_!rglo.g!(hedrgg-r-n
cp4sciousq!a"!es,
For the Yoruba tr aditi onalist,S-g_ttlng
"tbg_p:opSfatmospherefor prayeris duly important._pan-dles,
in ge3..s.,g,
bqwls
g{_wetel++{-fryi!sploy-1"$p.fu
"*pilit"ale-.qqe3ge-thatusually
a placgo_fp-rayeror {evelence.Musicalinstru,envelopes
mentation alsop.,$;p.q_
gf_eat.
p-Af
t ln ge.ltingft19_atmosphere.
Yorub a devotees incl u de $.tgp11
r..r_+J!!_e;,_.p-ell
s, !rq,ndclap,s,
gf
gften'sung"
or
i+egds_-o_1g
lhe.pfe)f $i19c!iy9,'
fr?ygtp..9I9
in
hurmqny.with
the
music.
When
.g!r-qn!-e$thytLrm914 i+
pJAy_e-.f-_s"
iq"-tl+e?Le.qei_d
Way-of praise songsthey are called
griki. The oriki more sp€cificallyte!! 9{ the attributesand
fr'lfrii"ir'oiih" deities.flie dgitiei ai" upproachedwith awe
Theoriki speakof the angelicforce,wise"r"!d"feSp-Sc-t"9pgnly,
dom, and abilities.
Devoteesare set to l-e4rnprayers qpecificto their per:g+A"4Sj!:._*gn{gf lhe auspicgso{ their priest. Novices art'

T
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not to overextend themselves in the desire to learn all
prayers.It is better to graspwhat canbe understoodand go
deep within. The prayers on pages51-59 to the orisha are
given in English so that New World worshipers have means
to strengthen their religiosity through heavenly commune.
Although prayers need to be made at the shrines or
altars of the-given o,r!q-!r3,.in
no way is inlJ iiimiiliion.
Prayersmay be said at anytime and at anyp.lace.condrrcive
to th-eelevating of one's self.
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Ori
My Ori it is you.
Ori I hail you,
You who always remembersyour devotee,
You who gives blessingsto your devotee
more quickly than other deities.
No deity blessesone without consent of their
Ori.
A person whose sacrificeis acceptedby their
ownOri
Should rejoiceexceedingly.
Ori pleasedo not shut the gate.
It is to you that I am coming.
Come and make my life prosperous
It is Ori that brings fortune.
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Eshu
Eshu protect my family.
Protect the initiates of the Temple and me also.
Let me not be moved against the people.
Let not the people be moved against me.
Grant me long life.
Grant me peace.
Grant me elevation of my consciousness.
Grant me the ability to use my own hands.
Eshu I salute you.

o

Obatala '
Orisa'ala, the great one who owns the world,
And to whom the control of the world mustbe
assigned.
Obatal4 Obataris4 the Orisa with authority
Who is as precious as pure honey.
The orisha with inexhaustible strength,
The inheritor of reputation
Whose great fame does not detract from his
authority.
Obatala saveme!
One expectssalvation from one's orisha.
I do not know how to savemyself.
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Oshun
Oshuru who is fulIof understanding.
Most gracious motheq,Oshurt
Most gracious Orisha.
One who has large robust breasts,
One who appeaseschildren
Withbrass omaments.
Onikii who knows the secretsof cults,
But does not disclosethem.
One who has a cool, fresh tt11rne.
One who buries money in the sand.
* The gracious mothe4, The
Queen of the River
Water which moves sleeplessly.
One who gives healing water free of charge.
One who gives good effective treatment to
children.
One who has neither bone nor blood.
Ayila saveme!
One expectssalvation from one's deity.
I do nol know how to savemvself.
I give homage to Oshuru Ashb

Yemoja
Yemoja,mother of the fishes,
Mother of the waters on the earth.
Nurture me, my mother
Protect and guide me.
Like the waves of the ocean,
wash away the trials that I bear.
Grant me children.
Grant me peace.
Let not theQtches devour me.
Let not evil people destroy me.
Yemoja mother of all,
Nurture me my mother.

t

T
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Oba Shango
Shangohas come.Let every humanbeing
come and watch.
Shango,do not quarrel with me.
I am not one of them who is against you.
There are two solutions to a problem; Shango
pleaseresolvethem.
Obakosa,the powerful king,
My lord, the owner of the big royal drums,
Protectus from misforfune,
Protect us from illness,
Let us experiencethe calm and gentle things of
life.
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Ogun
Ogun the powerful one,
Sufficiently great to stand before death.
One who makes human beings prosperous.
One who is not enriched by Ogun will
Find it difficult to get sacrificial kola-nuts.
Ogun enrich me.
Ogun the powerful one,
The strong one of the earth,
The great one of the other world,
The protector of those who are being injured.
Ogun support me.

r
.
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oyu
As powerful as the strong wind,
More fierce than the storm,
Oya guard my soul against the many fingers of
evil.
Help me to rest upon the earth free from strain
and undue frustration.
Oya warrior of the wind, let not our land be
overrun
with destroyers.
Let us not die in pain and sorrow
Extend your weapon to protect us from
destruction.
Oya may we live and die to live again.
Oya, may our lives be long and our death short.

Orunmila
Orunmila, witness of fate secondto Oludumare,
thou art more efficaciousthan medicine.
Thou the immense orbit that averts the day of
death.

*",4a

el

My Lord Almighty fo save,Mysterious spirit
that fought death-to thee salutation is
first due in the morninq.
Thogequilibrium that adjusifi orld forces,thou
art the one whose exertion it is to
reconstructthe creatureof bad lot.
Repairer of misfortune-those who know thee
becomeimmortal.
My Lord the "undeposible" King-perfect in
the house of wisdom-infinite in the
house of knowledge-for not knowing
thee in full, we are futile.
Ob 6f we could but know thee in full, all would
be well with us.

THE HANDBOOK OF YORUBA RELIGIOUSCONCEI,I-S/ b I

60 I llnba lfa Karade

SacredPlacesof Worship
The Yoruba refer to sacred places mainly as -o-[g-!-oQh9

qren.sriqheil
placeofl"v-q{ghk!-If
theplesep-f
"-ty,-qrqhr,p--i.s-f
(an
is calledileorishsor oiuorisha.Ifit is for the ancestors
the
oti
egin.
ii
ciiilea
ii
ancestralshrine or altir) then

majoi understanding that needs to be reached is as
shlines stressesthe
Awolalu states, "!h9 mu!1-rg-!fSily-.of
of a
fact that a shrine is not a Perman-entor only,.ab-o-de
it
is
believed
ii
invoked,
aiyinitv. . , -,.W-\enthg {ivinity
to meet with worshippers
tlgt the divinily will b-9p1e_sg1!
their prayers and offerreceive
locale]
to
the
of
[rggardfe.ss
ings, and to blessthem."1o
Devoteesof orisha (aborisha)generally present offerings as they pray to the angelic forces.Templesor "houses"
as they are known in the New World, contain the shrines of
a particular or group of orisha. Devoteesattend the temples
and are serviced by the priestly orders in the way of
prayers, offerings, sacrifices,and ritual. Yet, as earlier
stated,prayers and offerings need not be done solely at
temple shrines.They may be done at the natural site of
The Earth iiself is viewefr63Tiiiiid;"in-thi;
orisha essence.
-:
feipqgt Oevgleesmiy religiously seekthe orisha f19m thig
pels-peclive,as wgll,.
It is not necessaryto kneel while praying, although it
gneself,
has always been a Yoruba way. To PlSILd.PI-99!13!9,
or to kneel are all noted as positions of the Yoruba to pffgf
prayer and tropugp,.fhg"glr1phgs.Agf p11yer is-the opening
bf dne'Jheait to the love of life and one's mind to the way

j-q'"y'""f
iecondary
#-,tn;ilf ,i;{iq!p.ttliq-o.4takenisof
-.-{it*-t
impgrt4nce,
Yoruba forms of placing the body in positions of reverence are called foribalg,,(\{qj{gfibalS-I place my head to
I{'Omosade Awolalu, YorubaBeliefsand SacrificialRifes (White Plains, NY:
L<rngman Group, 1979),p.114.

to initiatesof
Figure14. EshuElegbasare ritually presented
Yoruba.Elebgais theorishathat h,oldstheasheand deliaersmes-

the
catted
pointat !h' lpl lf t!9 heq4i.s
s!89^g,Iryd.ga9;.Jjfl9e1.!!e
itre-fligbara. It seraesasthefocalpoin!for Fshu'sdiaineenerry.

the earth-is the term that is solemnly uttered by devotees
orisha, or the priestly.
i-s,pgj-d
to lh,g,ancestors,
Males and femalesforibale differently but, this is not a gender statement from a human point of view. In the New
World interpretatioru if-*r.g--dey,o,,tee
f1asa fqm3lg orisha as a
q paltlcul4r way. If
is
don-g,!n
th-e.g.{gflb."el"
"*q1ownorisha,f'.
"crown
orisha" then
tlre devoteq has a mqle orisha as a
anotheq.wayof foribale is designated.
Prostratlon in front of thg qhrine or e-legyn(one posg"ssea.-ith9.+gh;)-it*ngq!Sdft-;nt"f -donewhenthedevoto the
ie" hair*are o{iiril-Ha9-i1'tgthg ttgnt.nip i"i|"luo-

g'o;n-a;hiie'p;t{ils-1[e he.aao" the !l€\t hand then

!s done 'by,.dgy,oJeeswho have female
-s-Witghing.,"qi"4gq
befole queens/
orisha. All devotee.pp19s!r4!9-j!r9ms9.1.ves

r".*p#utur"oq; iheykneelslightfytouching
"i
thg riglr! trapd'to.fheflpor o1 glound.

##,-rfti;,

r
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Ijuba-To Give Homage
(I givehomage)
is a
T_S:Sgfne*gf_]ibe1i"+
-q1m-ojubar
prominent

facet in regards to Yoruba reverence. Tht'

mojubaris giventr&19:1!l_f9!gi'ol"sand socialevents.To
givehomageto the offifi-a to'ihe iriiestors, to Oludumare,
and to one's teachersor god-parentsis a necessarystep
which needsto be taken before any endeavor is begun.
Pouring libation is generally performed by one of the
priestly order. If there are none present, then an aborisha
may pour the libation or gle..y"b9.isspiritually-motivated
although he or she has no initiations. Water is the element
91 The-plles-f p6lrlsgall
amounts on the flgpl-*gqqq4:-9l_gg*h gl4 l"gil"s the

Figure15.OSAt,is
symbolizedby
the
into
which
t*Uldtg.n
mq.talobjectgare
placed.fu;lp_qs.are
oftenaddedasQgq_nthe.
!s-fusltp tas-te
bloodof any sauificjg!gryirr.t
al. p 9h9psi
is represented
by the
bqrn,,qnd
arrow.This
symbolis alsoplaced
in thecauldronas
,
Qglm qnd Osh-o"p9!
!!oe togelhg.y,

ffiGee

pag;Alinmequenry"lffGQ-iiuied."

Dance and Song (Ijo ati Orin)
Among the Yoruba, the g{ple_qfo1r.*gl
y-o_Tghipjbnggh
is
all
encompassing.
Every
aspectof the
{eS_.91*_d.sotg
religionfinds its way throughthe humanembodimentas
movement and vocalization open the devotee to the ashe of
the ancestors and/or the orisha. Drewal writes that,
"_throug-hdarrce, gpirllgtforces
materialize in the phenom-

Figure16.TheOsunis that
s.igry.of!!11e.
g!qraos staff.
.bab.
11gr
It is presented
alongwith the
ajlgln (wqrriors).TheOsun
symbolizes health,wisdom,
andprotectionagainst
witches.If it ez;er
falls, a"
babalawo
is consulted.

m9"$ lbg
and, f9r a
grullr1g.ld,J!,Sgg.4*p_qaid,tg
-dgvolge
tiq-er-!ha!d,gy,oteg!9-9-9-9e9.lhegg-{r*,*.,r.1--o-99-99si9
tr ancestates a**t(gn ."]p re9d-9
d-tliffigh tlii!'medium of
aance3TTsirfi tfti ae"ciilorlii expressions
it li thepriestly
ilfio directand monitor the danceand songof the orishi.
The
e iiTthe orishaasthey
manifestthemGlv6st-ffiugh tfia humaii vehiCie-Invokei
ffirou-gn-Ifieilpa;dilHia;nae paiteirisancisbn$(orin) the
oiisha-"-mounts'-iliepiie;t oi?evotee. rhi! liiiest must be
;bG aoilndke dnd ifunnelthg heailngfor999-9f
,theorisha.
11Margaret Thompson Drewal, YorubaRitual:Performers,
Plays,Agurcrl
(Bloomingtory Indiana: Indiana University Press,1992),p. 23.

T
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Mojubar
OmiTutu
Ile Tutu
Ona Tutu
Tutu Eshu
Tutu Orisha

Mojubar: I give homage
Omi: Water
Tutu: Cool. fresh
IIc: House/Temple
Ona: Road/path

Mojubar Olorun, Mojubar Olofi
Mojubar Oludumare

Oloruru Olofi, & Oludumare
Aspectsof The Creator

Mojubar Ibae Egun Gbogbo
Egun Ibae

Egun: Ancestors

Mojubar Babalorisha,Iyalorisha
Oluo Ara Arun

Babalorisha: Godfather
Iyalosarisha: Godmother
Oluo Ara Run: Elder
Citizens of Heaven

Mojubar Gbogbo Iku Nbelese
Oludumare Iba'iye Orun

All the Dead that bow at
the feet of Oludumare
in Heaven

Ki Nkan Ma Se
(insert names
of god-parents)

Protectus (thoseof my
spiritual lineage)

Kosi Iku: Death
Kosi Arun: Sickness
Kosi: To avert
Kosi Ofo: Loss
Kosi Fitibo: Being Overwhelmed
Kosi Idina: Obstacles
Kosi Egba:Paralysis
Kosi Ese:Evil
Kosi Eyo: Tragedy
Ariku Babawa:Let us not seedeattu our Father.
Ariku lyawa: Let us not seedeath,our Mother.

(deaotee)
Figure17. Yorubaaborisha
upliftsherhandsin praiseas
shedances
for theorisha.Shewearsthe ile.ly.t-_r4_!.ggl!t
!:g!t
ceremoniously
presentedto New WorT[ Yoiubaaspirantsproudlyaroundherneck.
Often, the high priest of Yoruba are set to remind
devoteesthat dance,in respectto religion, is beyond the
superficialtaking of orisha danceclasses.Orisha danceis a
form of prayer and ernpowermentcenteredon the bodytemple. Orisha danceshould not be separatedfrom orisha
worship.
Novices of the religion are set to learn the sacred
dancesand songs.Much of theseforms have comefrom the
New World interpretations as expressedthrough Santeria
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and Lucumi. Frequent communal gatherings (bembe in
New World terms) provide opportunities to dance and sing
to the rhythm of bata drums or cqngas as a way of giving
praise to orisha and invoking their power. The &qrcg

and movementsreflectihe natuial attri6ilI6i6[T[6

Elegba1
Lead:

Chorus: ASE,MOJUtsAORISA

tala is more slow and concenand rooted; Yemoiais like the tides

(Authority,I payhomage
to theselected
head.)
MOIUBA O, MOJLIBAORISA
(l payhomage
to theselected
head.)

is drawi

Some religious songs (orin) have been presented on the
following pages so that devotees are better able to join in the
communal grving of praise to the orisha. Numerous recording*and books on Yoruba (branches)have been produced.l2
Rhythmic pattems and melodies are more Nerr World interpretation than Yoruba proper. Devotees may continually
lend their own accent in order to feel elevated and at one
with the heavenly states of being.

MOILIBA ORISA'MOIUBA O, MOIUBA ORISA

Chorus: ASEMOTLIBAORISA
Lead:

MOIUBAO MOIUBA ORrSA

Chorus: ASE,MOIUBA ORISA
IBA ORISAIBA ALAYE O
(Homageto theselected
head,homageto theoutnerof
theWorld.)
Chorus: ASE, MOJUBA ORISA

Elegba2
Lead:
12Seeespecially
Hends(Yoruba
]ohn Mason's Orin Orisa: Songs
for Selected
Theological Archministry, 1992).The Yoruba religious scingsare part of
the New World Orisha tradition. You may find some of these songs in
orisha dance classesor at your local music store in the international section.

IBARA'GO MOJUBA
IBt(RA',cO AGO MOIUBA
oMoDE KONI',KO S',IBA',GOAGO MOJUBA
ELEGBA ESU LONA

Chorus: Repeatsame.
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(Homageto the relatiaeof the Club. Giaeway,l pay
homage.Child who teachesthe doctrineof pnying
homageto the club, makeway. I pay homageto the
Ownerof Vital Force(Ase),Esu is theonewho owns
theroad.)
Lead:

ALAGONGON'LAROAGONGON'LAROYE

Obatala
BABA FU RURU, UORE'RE O.
OKA YEYE ELEJIGBO
ELERT'FA,GBA SI GBA SA WO.
EIIGBO RE RE GBA SI GBA WO
E NU AYE, EYA WA UORO
EYA WA UORO ELESE'KA

ELEGBA DE MA DA NKI O
Chorus: Repeatsame.
(Owner of swiftness,ownerof titles of honor.Swiftfootedownerof titles.Ownerof aitalforcecome,but do
not greetmeonly.)
rca?:

ALAGONGON'LARO

Chorus: LAROYE
Lead:

ALAGONGON'LARO

(Father of the white cloth that rises and swells
flike a cloud].
Owner of the whips of profit.
Boa honored, honored Chief of Ejigbo
The Owner of the Head of Advantage strikes and
strikes [with a stick] just behold
Ejigbo's whips of profit strike and strike behold
You clean the world.
Our tribe has the tradition
Our tribe has the tradition as supports of the boa.)

Chorus: ELEGBA
Lead:

ALAGONGON'LARO

Chorus: ESULONA
All:

ALAGONGON'LARO

Elegba3
Lead:

ELEGBA O ELEGBA NSO YANGA
ALAROYE MO DA NKI O
ELEGBA NSO YANGO

Chorus: Repeatsame.
(Owner of aital force, oTonerof aital force, talking
pridefully.Ownerof communication,Ialonesnlute
you.Ownerof aitalforce,talkingprid.efully.)

E NU AYE'MI'MO SEO
E NU AYE'MI BABA
E NU AYE'MI'MO SEO
E NU AYE'MI BABA
OBATALA TA WINIWINI SEKU'RE
GBOGBOLA NYA SERERE
(Youfill theworld with life, knowledge
it
accomplishes
Youfill theworld with life,father.
King of the\Mite Cloth,ablessing,
All dreamof zaarmingtheflow of goodness.)
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Oshoosi

Orunmila
Lead:

OSHOOSI O MO MI WARA WARA OKE OKE

ORUNMILA TALADE, BABA MO FORI BALE

OBA'LOKE O MO MI WARA WARA OKE OKE
(Oshoosiyou know me,quickly cherish[me] cherish
Ime]
King who ownsthe mountain,you know mequickly.
Cherish[me]
Cherish[me]).

Chorus: Repeatsame
("Only Heaaencanffict Salaation"is who ownsthe
Fatherl put my headon theground,)
croznn,

Egrt
All:

EGUN MOIUBA IBA E
EGUN MOIUBA IBA E
EGUN GBOGBOMOIUBA IBA E
EGTINGBOGBOMOIUBA IBA E
(I payhomage
All payhomage
to theAncestors.
to the
Ancestors.)

Ogrt
All:

OGUN DE ARE'RE IRE GBOGBO LO O KU AIYE
OGUN WA NILE OKE WA UONA
IRE GBOGBOLO O KU AYE
(Ogun arrioes, title-holderof lre [townshiphefoundedl.
AII of lre proclaim,May you liaeforeaerin theworld.
Ogun comesto occupythehouse.
Themountaincomesto haaetheroad
All of lre proclaims,mayyou liaeforeaerin theworld.)

Repeat.
OSHOOfl AYILOODA. MALAMALA DE
Repeat.
(Oshoosi,reaolaerthat turns awayfamine, Thedazzling onearriz;es.)
I-ead:

Chorus: Repeat.
(Let us quicklypetition the uppermostcaretakerof the
hunter's tradition, do not shoot.Make way, owner of
thepath.)
Lead:

Alt:

ORI I ML ORI I ML YO MI
(My mind saae[me].)

S'IRE S'IRE

Chorus: ODE MATA ORE ORE
Lead:

WOLE WOLE

Chorus: ODE MATA ORE ORE
Lead:

Ori

YAA BE ILEKE IWORO ODE MATA. AGO
OLONA

YI'RE YI'RE

Chorus: ODE MATA ORE ORE
(Uncoaergoodness,
uncoaergoodness,
Hunter do not shoot,friend,friend
Enterthehouse,Enterthehouse
Hunter do not shoot,friend,friend
Turn goodness,
turn goodness
[to me]
Hunter do not shoot,friend,friend.)
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Yemoia

Oshun
All:

IYA MI ILE ODO
IYA MI ILE ODO
GBOGBOASE, O BI NI SALA MAA WO E
IYA MI ILE ODO

All:

(My Mother'shouseis theriaer.My Mother'shouseis the
riaer.
All powerful.Womenthatfleefor ssfetyhabituallyaisit
her.)
IYA MI ILE ORO; IYA MI ILE ORO
GBOGBOASE,ISEMI SARAA MAA WO E
IYA MI ILE ORO
(My Mother,Houseof tradition;My Mother,Houseof kadition
All powerful,my deedsof charityhabituallyconsultyou.
My Mother,Houseof tradition.)
Repeat.
All:

BI'MO OSUN GBA ILE LE
O SU O. ASE WOLE WU'RE
(Yousproutabundantlyyes.Powerenterthehouse;swell
goodness.)
Repeat.

YEMOJA ASE'SUN,ASE'SUN YEMOJA
YEMOJA ASE'SUN,ASE'SUN YEMOJA
YEMOJA OLODO, OLODO YEMOJA
YEMOJA OLODq OLODO YEMOIA
(Yemojais the Gushof theSpring,TheGushof thespring
is Yemoja.
TheMother of theChilfuenof Fishesis the Owner of the
Riaers.)

Shango
Lead:

MO FORI BO REREO SHANGO TO'KAN O YA
DE

Chorus: Repeat.
Lead:

A WANILE ONILE O KU O
A WANILE ONILE O YA

Chorus: Repeat.
(I usemy headto becoaered
with good,
Sangois worthy,hewho'stesrsnrriaes.
Ownerof theEarthlonglife to you.
Wecometo theownerof theearth,
theownerof theEarthwhotears.)

oyu
Call & Response:

OYA O YA ILE O
OYA MO BA L"ORO'KE
(Tearer,
you borrowthehouse,
TheTearer,I
found,hasthehighest
tradition.)
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Ancestral Reverence
It is the ancestorswho have interpreted and revealed the
-;,'or.'4" words of the universal construct. They have actualized the
' ,.{}r.i' ashe in regards to psychological and cultural expression.
rlrl,tu; They have uncovered the inherent divinity and spirituality
r ''
of human existence.The ancestorsprovide the ethics and
worldview by which adherentsto the culture must abide by
for the development of the self and culture. Ways of behavior to ensure a good life are primarily ancestralstatements.
It is a good life which leads to a good death. A death which
leads beyond the gate and is life everlasting. The Alaashe
provide examples of right living as handed down by Yoruba
ancestors.
plt

L) Ifarabale: Composure
2) Owo: Respect
3) Suuru: Patience
4) Eso:Caution
5) Imo: Knowledge
6) Ogbon: Wisdom
7) Oye:Understanding

The Development of Self-YorubaPhilosophy
The Thirteen Guidelines for Yoruba Self-Developmenthave
also been handed down by Yoruba ancestors to further
enhanceright living. They are as follows:
1) Thereis to be No Practiceof Wickedness.
"Thosewho sowtheseedsof wickedness
plant themupon the
headsof theirchildren."
"Wrily, ashes
fly backinto thefaceof hewho throu:sthem."

2) There is to be No Stealing.
"Euenif Man doesnot see;Oludumaresees."
3) Thereis to be No Selfishness.
"Thosewhoareselfishwill cometo baretheir loadsalone."
4) There is to be No Covenant Breaking Nor Falsehood.
"Thecouenantbreakers
will becarriedawayby theEarth."
"Thesacrifices
of coaenantbreakers
andliarsarenot accepted."
"Do not lie againstcompnnions.
Do notbreaka coaenant
with an associate.
Suchactsaerifubring aboutour sleeping."
5) There is to be No Hypocrisy.
5) There is to be No Acts of Atrocity committed against
one's neighbors.
7) There is to be Honor and Respectto the Elders.
"Therelationshipof seraicebetweenEldersand Youthis to be
strengthened
continuously."
"Thehandof theyoungdoesnot reachthehigh shelf.Thatof
theEliler doesnot go into thegourd."
8) There is to be Protection of the Women.
"Womenaretheflowersof thegarden;Men arethefence
aroundthem."
9) There is to be Truthfulness and Uprighteousness.
"Thosewhoaretruthful and upright haaetheblessingsof the
dirsinities."
L0) There is to be Kindness and Generosity.
" Kindness begetsKindness."
11) There is to be Sensitivity in respectto person-to-person relationships.
L2) There is to be Chastity in respectto vows of mates.
"Man, do not seduceanothermnn'swife; Woman,do not
seduceanotherutorntn'shusband."
13) Thereis to be Hospitable Directives.l3
t3Adapted from Bolaji Idowu's Oludumare:Godin YorubaBelief(London:
Longmans,Green & Co, 1961).
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It is statedby Oba OseijemanAdefunmi L King of the Yoruba
in North America thut, "Thg
[t q"qtolr
-!,hg_4glgf_
miners of what is moral and "gq4
truthful in resp"ectto l$g"T.hg

disffiAil;t

aiAa

'sooinJ

top. Their wisdom and life directives need to be studied and
adhered to. Elfolowing proverbial wisdom, insigtrt, qld-Estening to ancestralvoices, Yoruba devotees are led to inner
gtrengthsand worl
. It must not be forgotten tFat
the-."tenets of Ifa itself are ancestralundersta4dllLgs a+d,in!gr--.;"
p_Ig-tgtig$.The very culture is built upon this.
"Theancesto{g.q{9*p.qg_pl-9.yh9,h*S*di_rjir-re\*f
b.gd

themseffeJ;;
ifr"!+g

rffitH;"iffiAf.6-"*..d-;a

aie"heia-uij'as modelsfor the living to
deiffdficrand
emuTate.
They act asa spur to good conductand the living
in turn honor them by offering libations as well as naming
their children after them."la ". . . the ancestors are not worshipped in the way West Africans worship God. They are
not the final authority in all matters, nor are they given the
same attributes as the Creator. They are, however, revered,
honored, and respecte4 not as gods, but as spirits and p-{e*
ancestral being."fh"

strengthen the lives and the spirits of their s_gIYLYing
descendants.

%i"Uu

i;seen as an extension of the
word lylfug reflects this.

n:!egtd"_S*"USlg{:)-_tr-t_ury[e.1gg!krl*gr.tp)u'"
*l
The greater importanceappears not
mTl pl*"g,qj!tgl{_F_*_.!

to be so much on the plane of souls reliving on and on
through karmic planes, but on the cgnstant reliving of
morals and values.Ironically, to the Yoruba,the returning or
reirrcirn-afiirFof the ancestralsoul is desired. OneJtrives to
live righteously so that they may return from heaven to
earth. Bv retu$ing to Lhe_earth,good ancestral souls
opotu, west African Traditional Religion (FEPInternational Private Limited, 1978),p.53.
-rori
15West African Traditional Religion, p. 53.

tsu
delivers
foremost in Yoruba religion as any other. It has already been

notedthattle-liyrng,of_e.eo_o_4^-lile_tgbfoJgh!-aLoift
reveringat4emulati+gthg31c_e_-slgf"_,-Tht-t-ltl",o_l_
does determine life beyond death.

--_ffiTnA"rrtiifiit-ttilteid

by Yorubapriestsis that the
humanbeing containsa numberof souls.And, that upon
death, these souls are releasedand are each placed in the
heavensor the earth according to the person's life and deepnessof wisdom. It has been said by the elders that, "death
to those who die knowing is not like death to those who die
unknowing." Those wholrave lived a cruel and abusive life
go to the place
suicide also fall into this_glggio""{y.
ildividual according to the
@-oiIlie
Yoruba ancestorsis totally intertwined with the structuring
of the community or tribal nation. Ihe tribe or band
becomesthe focal point of identification. It provides the
individual with a center for her or his senseof belonging,
education in the ways of the world, and methods for transcendencebeyond the worlds. (Seefigure L8 on P. 78.)
Each stage of the life cycle is complete with ritual and
religious ceremony as the core, and social developmental
directives as the outer expression.For the individual to be
considered as part of the tribal nation they must be initiated into it even though they are physically born into it.
Through initiation the candidate passesbeyond the natural
mode and gains accessto the cultural mode-that is they
are introduced to spiritual values. In the Yoruba culturc
those who are uninitiated do not have the full blessingsol
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the ancestorsnor the tribe. The term for these persons is
ologberi.
Those who are initiated may grow to attain greater
position and status within the family and the community.
The olori ebi is the head of the extended family. She or he is

qf.thetqwner"
tk-sfu*"r,pk"qlEq-re-lhsshref

bs

nu)oroconstitutethe.,p$ggl"ly*g#.g1$9_elegg
j.Ig.!tS_l+_"di,

ffie-rlsffi.-tfiese

positions provide but a simplistic view of the multiplicity of
strata that are a Yoruba community.
Yoruba social expressionallows for polygamy, which is
the marital condition whereby a man may have more than

one wife. The key word here is marital. The man and the
women involved are ritually embraced by both religious
and social mores. They combine to form a productive unit
geared toward interrelationship, child care,businessprofit,
and communal stability. The wives consider themselvescowives with the emphasison cooperation.The dynamics of
polygamy are many yet, for centuries upon centuries
Yoruba (aswell as other world traditions) have continued to
evolve both religiously and worldly.
Yoruba religious expressionalso allows for those of the
priestly orders to be married and raise children. Outside of
specific sacred commitments priests and priestessesare
encouraged to marry. Orunmila, the prophet, was married
to a number of wives and sired many children. The statement is clear that in
female forces must be a

Ig-tk-e*ss"slrqL:u.,lyl*elsitd
lched and balanced in order to

stab e ApTy,-m-^_1ln11yr-.?11p
gselg-a#"?hl-e-"P9rp*9r1,-"s

nation.
-'-Tf,e

creation of egbeor specifigsoci_e*t_ie€
are also an integral part of Yoruba cornrnunal funffinfig.
The primary
egbeare the:
t) Qgh""/g:ggbg
Society who reflect the balancing ol
male and female forcesin human construct and universal

YORUBA
R E L IG IOU S
C OR E

design. The Ogboni are headed by elders who revere the-

Earth-MotherandsgtvS"tpprqt"sqt,e+*_gp_tt-pjgt'g1rugly
fnese etaetiur" t
tqrs.Jhey alsop-ass
.isdggn!_qr theqe..Whq
t_redidg$a_tbg
Membersareinitiatedinto the society.
tiqngl l+f_v,j.

D i v i n a ti o n

&
Ritual

ELDER
STATUS

MARRIAGE

CHILD.BEARING

Figure18.TraditionalLife-Stages
of the Yorubaculture.

2) Egg*ro:_9gSi*y is devoted to thg*p3tlh,but more so
with the deceased
who areburiedin it. Thoseof the Egung.r^ So
q
the Epirrt qf thoAe
cqnryg"Us?Ie"th-q
The Egungunare
desires,ef'{}_*! ItSl_'_egg;Jg.tlp__k13i$
known for their enormous masks and raffia dress with
attached cloth covering their entire body.
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3) Qglgde Society are devoted to Yemoja.Their function is
to bring abqut harmonious reconciliation between humanq
and the witches (aie).The Gelede cult wear masks with
tribal markings and dress in paddgd@
the fullness of Yemoia).They invo]<qlhe witches and_sacrl:

ffieuti
*--:-..-:
!iy.g_pgt9$ial-.
"e+d4elqquc

Chapter 4

DIVINATION,
SACRIFICE,INITIATIONS
AT THE VERY CENTER of the Yoruba religious practice
and characterdevelopment lays divination. As discussedin
Chapter 2 divination is perceived as that mvstic state of

q9:r1.Trgnitg--Wittr
theqiyjr,{ig*se_q_"rev."g-n-l-e"d,byQru
Enery
branchbi voiuuair, iheTe* i,vdfri
figl1gzuf

respectsthe various forms of divination born from the Ifa

corpus.Bteqgbgg
utilize divination in

L) seekthe scriptualmess-ages
of Ifa;
2) to inquire as to what gfferings,.are_expectg4
-!y*!.hg
oriqhe:
3)toinquiretf-bggtf erir-lgqar93ggeJtedly.thggggb.
Diviq:r-lionimplements,difJer at eaclllevel of the priest:
hqq4, yet all implementsmay be applied for revelations
and inquiries to the divinities. The high prie:t utilizes the
iktl(pglm nuts) ?+d opgn:lfa(divini-+gboard)L?Sdlgfthg
opeb (Siviginf, cbain).The o'lorisha (priest/ prie*g_s.s_e
g)
utilize the merindilqgq4 (si{tge4qowri
*qbotpracticeof divination. Howeveq,the obi and obi abata"tit
art'
alsousedby all levelsof the priestly orders.
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Obi Shell patterns

In referenceto the orisha approached either at the ojuboshrine, or at the natural environment or sacred place, a
praver is also made. The devotee holds the obi in the left
-[he

floor

hffi-u"a tyi

Ile mo ki e o, Ile mo ki e o Ile mo ki e o.
(Shrine I greet you.)

The obi are then placed in "trgggb!-he$-?1rd with the left

qgeggonq,eit":.f

ilg
Tl"togbi*a;
acgeptable
tlre o_{isha.
The obi

eitherfaceuffi
gith:$qqe.gpl9) qI facqCownl?; "." -cgstlilEaJli&d

gllo_t
rrtor to actuallJ
actually cilsting
castingthe
the obi,
r
water is sprinkled
."tfr
j:r:il'*YrffiE
1-.::.:*e--Yiil.:S:"1-l_9",99v9.Ie"p-pjgy-9'tg-_IlS_ehi,
Tbr-Y
:-li
sayrng:
ago obi, ago obi, ago obi
(listenobi)
obi ni ibi iku
(the obi averts death)
obi ni ibi orun
(the obi averts sickness)
obi ni ibi ofo
(the obi averts loss)
obi ni ibi fitibo
(the obi averts being overwhelmed)
obi ni ibi idina
(the obi averts obstacles)
;l-

'Aebon t the Yorubaterm for coconut,yet whenusedfor religiouspur_
posesin the New world, the te,ffi-66ia"applied.This reflects"thu
trlr,.ferences
of usage,not a misnamlngof object.

Ile mo ki e o iki eye. Ile mo ki e o iki eye. Ile mo ki e o iki
eye.
(Shrine I greet you with honor.)
The obi are returned back to the left hand and with the ri
Obi (the narne of Orisha or Egun) Ile mo ki e o iki eye.
I greet you withhonor)
(obi
(Repeatthree times.)

Thble 7. The Patterns of an Obi Cast.
OBI

PATTERN

MEANING

Alafia
Etawa*
Ejife
Okana
Oyeku

OOOO
OOOO
OOOO
OOOO
OOOO

Yes
PerhaPs
DefinitelY
No
No

* NOTE: When Etawa aPPears,cast again then make the determination
based thereon. If Etawa aPPearson the secondcast also, *1s 6nsu/cr is
yes.Egygl!1pl!es.-sl1ggg!-e,p119*!gy!1g.9ne9$*elgughAshe
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Table 7 shows the various patterns which the Obi can fall
when cast and how to interpret them. If the obi fall in patterns indicating a yes response, then not much more
needs to be done. If the fall indicates q*+g.tqqp.gl"g-e,
!h-gn

Jhe*prr_est
-orde.y_
ings.Af tereachstqlg_r-nelrttt_re

ail[i-.iffa.-

jihg^ll*s*a.Le_--c-Ls-t_-?ggil,Thit
ptgcesq.is -rgpg"-a-tgd
gglMs.
In this
manner/ it is determined ilgfferi{rgs haye beel acgepted
qi the intent or desire of the devotee Egggggl&-l9 to the
gtl9{lg_orjggL
_=-T_l-<-5

Ifa Revelations
Divination that focusesmore on the revelations of Ifa are
divided into four dimensions.Thesedimensions are studied
by the priestly. The dimensions of divination are integral
parts of each other. They may be developed and expounded
upon separately,yet in actual practice, they overlap and
blend into a onenesswhich is the foundation of divination.
The four dimensions are supported by four stepswhich are
the processesof:
1) Divination: ll_re..Sgqlilgofobi, merindilogun, opele, or
ikin.

2) Netelis],nryri-t1r)&*rpss**
of
9f"-Tgh*."l.he
Le-99"t{-irs,
the number and/or patterns. In Yoruba proper-the Odu.

3)Ilt-egl;_e_te,ll-o"n:gg19[p{,9yS"tbS.gfo__riS..€*-exger"i
which are based upon the odu cast and noted. As such, the

divinergVsg-thegp_e"kr_the._+eqsr"eo{hi-s_grtl9_q-qe
WSlt_eg:gpp_gtli""tgpqycholgg!9a"!q1d"*9p;ri"!"qg!*isgjgh
directives.

4) Applicatio*l: based upon all of the above, this is WhAt_
thg.s-eeke1.is
to do. This may be as involved as Egnpk5

i,q1ls.9elo:,
-cleensffSrelg.r"o-t"1l-ii-!!pl9,qr-ry".9?-tulg-,3pg1f

Application,in a sense,has at heart the gffering o!_gge*q
sglf-enereiesto the Orishi al!d_g.*r
FEgnfo{.tk"_e]S:gliqry
the spirit, and the aye.fsio,rl
of tllq 4qqrggtli.r_oAe_'9,.!ifj,

BeforetheObiAba!13r5g*9"qpl$-oj.t_b_e1jld{g{gg(seepage

sh-el$pr
AfTFC"etee fi"w i& cJq*ihe
"tli" *ts"1 spill

kola-nuts(obiabata)inl9'-\e.{_$1h*t$q,_V_p-q4-Sengy_f
K:
-*-* "*-Figure19.Theobi castshowsEjtfe(a definiteyes)to a question
askedto theorisha.Theonly considerationhereis tnhetherthe
shellsfaceup or doutn.Male andfemalecowriesarenot takeninto
account.

ffier"-tl" aiyri.eiql'?1rts'

Akinmoran, Akinmoran, Akinmoran
(may the divine spirit in heaven assistthe divine
spirit on earth).

('( )N('/'I'I'; / ,'i
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The devotee then exhales on the shells three times and
placesthemlqlill S"Uppe_{
inhbrlhii hands)to foiehead.
Now, with the words "dida obi" (castobi for) the name of
seeker is said and the shells are released on the kekereopon (tittt" divinilg tfgy], el-e.-,(md),,ogo-!,_i1e
cloth. The
character is determined and the counseling begins. To
determine the characte_r
is the first degree of interpretation.
SeeTable8.
The direction of the shells are the next degree of interpreting that the novice must study. If the shell closesttg thg
top is male and points to ttre right or top_ward,then the
interpretation of the situation is positive. If the male shell
p_ointsto the left or toward the bottom, lhen a nggative
interpretation is made. If the shell closest to the top is
female and points to the right or bottom, then a positive
interpretation is made. If the female shell points to the left
or toward the top then a negative interpretation is made. In

:",attat'"

opon(little dialyiryg
Figure20.TheObi Abatacaston thekekere
depictedis Akita-tztto malesandonefemale.
trail. Thecharacter
as notedf'romtheway theshellshaaefallen
is
Ogunda,
TffOau
from thetop to thebottomof theopon'

Thble 8. Obi Abata Interpretations.
CHARACTERSOBIABATA

DIRECTIVE

Ilera

l Male shell

Health; Status

Aj"

L Femaleshell

Finance; Material & Money

Ejire

1 Male & 1 Femaleshell

Friendships;Relationships

Ero

2 Femaleshells

Love; Marriage

Akoran

2 Male shells

Stability; Peaceful Developmen! Upliftment

Akita

2 Male and 1 Female

Success after hardship;
Controversy

Obita

2 Female and 1 Male

Home situation and environment

Ogbe

All shells up

Justice;Righteousness

Oyeku

No shells up

Transformation;Rebirth

Note: The direction in which the shell(s) point is also of great importance

I
!

i
I

iI
EI

I

of lhe diyingr must lend to
either casethe healing mes-gagePt!S3lgyeg.-.-+-ffi .,q9t9ekjng-,a-ssi-stanc9.
The third degree of interpreting the Obi Abata is to
d9!e$01n9*ttp-9-dg,!y.the cgncav-eand convex fall of the
rhsllq Jr-"4 lbe .!-ol.qf lbe-ppqn to-the bottom. The concaveis
Thg.-convexis closed and is
open al5!!9-l-nett\-9d.e9.-I-(ljgtJ),
neft"d-aq-IJ--Gafk),(Seefigure 2 on page 12for the 16 major
odu.) The patterns are those of the opele as examined in
chapter 1 (Ifa Corpus) and the odu may be examined_as
done by a babalawo. Only the initiated need work to this
degreeas sacrificesare necessary.
The merindilogun, or sixteen cowrieE representthe
third level of Ifa divination. They are only to be utilized by
the priesti priestessof the orisha order.The sixteencowrics
are part of ihe consecratedreligious obj-eitsobiiined when
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an aborisha is initiated into the sacerdotal order. Thev are
Once this level of Ifa divination is attained, the ashe

h-rc; sf ,[e
elth
Y-srs.bup]enqp_.of
,rgeliretlon"b_-ego_T:,F-ec!9-e1.-Lbg-pl99
l_geq_rr+ge+d-f
-o_pllfying.th*nitiat-eip.lhersppqrrsibilily*e
tt^te.gp*d-:pe{gntft
11ggt-tJ_g1e3lqr).NowhereinYorubaland
are the odu approached lightly. And, gs__!.!p-449-r!ndilggun

MLlels-Lre--tlsy*{a}-en"lf
.lgyJbe-rea-_
g
*Uj_o:pqayJding_fu
_t[elhp]Lsaf
-d_iyr1re_e.xgtegqio_nsqf
to:

t)

rulp9qtl9J9!&ffu* ?"s*tg*lytl1[.!.bgy*ryp1q:
"te"3t9Se

9.e+t

2) _"_qeg9-fh_eJggqmn9_e*gf*se_-{t_,S$y_jev9te,e9-.1v_!rq1e_lilgl:
pJ_dqe
ally b,g.l+eJ*k"e_+"_edya$t?ge to their la_ck9f_!4"ory1ed&
Figure 2L.An Obi abatacastdepictingthe characterOgbe(all
Iight) as notedfrom theway theshellshaaefallenfrom the top to
thebottomof theopon.

3)stimgllSi$Slel!l*,{.e*y*o!_e_q9-99,}tretth"ytu-qther!1ye
sdersintglligently49{9p._i5!!plly,
{gateY-grub3"plipstlf
000
The forcesof heave: (glu:]) a*Ae*llfFy-g) Cfg:$ol4g_d-

ffi

$r'""9i.t-T"r"?{9i"e*h9ffi"trer

slon
sion
ion into Ifa realms. The lqoigbar
moiul
isgiven;. p{ayers a{g*said

glrcqtartvto tne
ttne orl
6;IiilffiF1o
Qg{rcutartv

used).
The
i.-rm
llg__USl
l!g__bSf+e_gSe_d).*fb-e
shells are rubbed between the divinel's hands as prayers-

rrr$e-"qe9\91
dJbe qhgtlq_el9_Lb9[-el.q9-e
d"in e
lte,o-fJe{-

presented J9
sa
slrcrqdbowl
wl and
and presented
to thg
the seqketlgh
seeker whog *e_
exhales
on
II!4es_-qn
them three times. The diviner then touches the forehead of

"l$,"ii'
ffi
*iiii thu
r"a i" hirlf ii[.gra-')"9r,-4
19".to
'""t"'
qeqt
ttp
ie
-Siie".tr"::ise*_tfe-rg't_G
name of the seeker. Then a second cast is made so that a

arqbGqddieiuiti. Tiie iiriTG domiffiil; tlfsecondlffie

Figure22. Themeripd;ilgg"r4n
(gix{e,9r1"99pries)
usedfor the diuinationby thepriestsof theYorubareligion.ThecastdepictsOshe
(fiaeelders).

!ffilq.te

I{o- ffi;ffiiiifill

in;dd51_lstbe
Eaulr"e

the-odq.Table9
.sldesshowing, of _shgllq_-qp,_dgle'1sines
presentsthe merindilogun.Theorderof the odu is different
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for the o'lorisha than for the babalawo as cited on page 14.
Although they are interpreted basically the same,the babalawo has deeper insights and revelations.

Thble 9. The Merindilogun Cast and their Order.*

*

The Ikin and the Opele
The ikin and the opele are the fourth level reflections of
the divine odu. This is the level of the odu as interpreted
by the high priest of the Yoruba tradition. The high priest

isknownaslfA_prtggt_qtb_ebdew_o(f
qltrg:*qf_ry_rfs_le119p
p_gfml_ltgd
t-othe
ikin_(secle4_pglq
gqe
Qdy*truiq
{rutsj
e+C-the"qppjsGlyinirrgchaln)f91thepsrpoqg.qfdiy_ina;
tion. The ikin are deemed sacredbecauseof Orunmila. He

OKANRAN

1, shell up

OYEKU

2 shellsup

OGUNDA

3 shells up

IROSUN

4 shells up

OSHE

5 shells up

OBARA

6 shells up

ODI

7 shells up

OGBE

8 shells up

genllng hig_divine being on earth. The ikin, as with the
later developed opele, are presented to the babalawo
apprentice after they have completed their actual initiation.
Divination on this level yields the greatestinsight into
the cosmic intelligence and spirit-energy of the odu. This
insight yields the deepestof understandings and interpretation of the odu and the divinities who exist within them. !y
".pounding" th" ikitr 9{ qaqti4g"fu*ggel%tbp diy-tt}Sfir eblg
to determine the odu which, in the mystic sense,calls down

OSA

9 shells up

ffi-g.tr""mi

OFUN

10 shells up

OWORIN

11 shells up

OTURUPON

12 shells up

IKA

13 shells up

IWORI

14 shells up

OTURA

L5 shells up

IRETE

L6 shells up

OPIRA

No shells up

*The merindilogun are cast twice. If the same odu appears on the second cast the
term rnsi! is added. For example, okanran cast twice is okanran meji. If the second
cast is different than the first then the odu is called accordingly. For example, if the
first castis okanran and the secondofura, the castis called okanran-ofura.

ffi3l-thdy

Srbntauethesymbotiiouleiis;dtie-

eitiduild*iiiiiustlieitiie triieCall-and

recite messagespertinent to the seeker'ssituation. He must
also be able to devise and develop workable and applicable
ways for the seeker to be elevated through or by means of
(ebo). For these reasons![q ba]al_a-rg_q1s
the fi1a1
-ry1g-lifice
mortql mesg.gnggr.
Priest and priestessesof the orisha consult the babalawo in times of difficulties and to attain
greater insight into the religion. Members of the Yoruba tradition view the babalawo as the epitome of cultural maintainers and the guides to inner awareness, spirituaL
elevation, and soul salvation.
Before the cast is made the babalawo plgp-?f-e-g
hjmge-lf

tbr"-ffi

-"letep111ud_?.],}1i1i{?llf_;"enjemp!tf

foltgw J_\ebabalawothen takesthe
qgg.!<er
-fteyen "f_qlltre
di"i"t"g impbmlnis and presentsthem to the seeker.The
qe_qtglelhales upon the ikin or opele three times. The
91hata!ion.i_q
_doneso that the emi or inner spirit may acti-
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ic,
v,e!e-!be@Ugg_epf_?_{?tus_!_9_-f
gggg"otthesee\91gp,gcif
This is often donebut not always.The purity and strength
of the babalawois moreusually the greaterof factors.

),

Figure23. Thesauedpalm ny.t9of Or11y111ila
(ikiQ presentedto
thebabalawo
prayer
and
diaination.
The
ikin
arealsopresented
for
to deaotees
receiaingtheonehandof Orunmila. Theyareonly
usedfor thepurposeof prayerin this instance.

I

Figure24. Theopeleof the babalawo.The castingof the opele
showsthe odu which is interpretedby the babalawo.This castis
Oworin Osaasstatedfrom left to right.
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Ebo: Offerings and Sacrifices
It has been stated throughout the previous chapters that
offerings and sacrificesare presentedto the orisha (and also
the egun). In Yoruba terms this is called ebo, which may be
divided into two categories:

1)ELo_,IL"_e-f&_I11ls9-9f
jegriflsje.l_grultlgls*lethee$lh3j_t"t
qfterilggfenyple{,t_o:9}isqtthe!_hs"sbe*er_rfj19!-r*fl
ur$Is"4llJ.!19.?*9s.qnq"leei'l-}ath-e.ryb.b-1Jlg-lrt
tbs*b-o-dy.s--lc)-esd*af
[-eil+ep.]-helr+*xqlyethg-ry^o-lb.q
*ye:qe-.qy+
eeq-q*irl
s*g*c?rytlg.9tel*p:
z)4#ros,Thgslfsli*ssf
-9"1.9!hs,p.pl++!s_,-dl*i!:;--c9o
oruncookedf
oodsi-a*+.4teffi
ipl._9"o.pj9clq.t9-.!|g*o_:ip

f

ffiI[eA#1s"."'

Divinationby one's priest or priestessdeterminesthe type of
ebo or adimu that is prescribed.Yoruba practitioners rarely
go about invoking the deities or presenting sacrificial offerings to them without first consulting the diviners. Ebo is prescribed, in one form or anothe4,whenever Ifa is consulted.
This is because of the Yoruba belief in the ''rgcgploglty_9f
ashe." The heavenly forces are reverentlv invoked and
p^{"?J€d
expectedto respond !o_th3 devout, grant-_
lq.and qr-e-

rg..1tt"ulp-v
ng$gi1pspplse["9119"e+Fpl_oJt+]+g_p^99!g'c_ti-o-nf
olent forces.In return, l_he,
t-q-*plS4i_sh
-dgyogtar9 expgg!g.-{_

liiiiiiie andofierings.
lvlai&tim-es
GgjFFi"#h"bffif
nathg!usA;S_9{f
gr..gS$.lssfns-ii*3ysreaterE;,;t6ffi

The
Figure25.TheQpon-Ifa(/ry:ry!!jg!_Y.@of thebabalawo.

g-ry"d
travilufufizp:"!!"r:glrws::emdJ\g:nhgrer!!ruW--!:-:f

within it. Thebabalawomarksthe odu on the.powder."Qye12o1tr1)

ffiT

spread
ontheopon-tfa.Wlrr:Stlllf tgl^ily- i rrp-ry

sentsEshu.

wardcharacterareqlL"*"_pSSl_""._4
H"rt"" cuitd6H;J;i#iys
practiced multiple forms
of sacrificefor religious purposes. Although the forms may
be questioned,the purpose remains the same.The human
attempt to reach the divinity through themselvesand their
world. What continues to be misunderstood is that sacrifice-in the physical or spiritual sense-is an active proponent of all religious involvement.
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The most ancient builders of nations such as the
Khametans of Africa, the peoples of India and China, and
other Far Eastern countries all have religious accountsof
blood sacrifice and prescribed offerings to the deities of
their culfure. Near Easterncountries, such as Israel, |ordary
and others have lent us the Biblical Testamentswhich give
credenceto blood sacrifice---especiallyfor the atonement of
sins. Native Americans sacrificed to their cultural deities as
sfudies of the Aztecs so clearly reveal. Tribal nations across
the North and South American continent sacrificed to earth
and sky deities.Europeansalso practicedthe way of sacrifice. For example, in Homer's Odysseyit is said that
Odysseus made sacrifice of sheep for the dead (Homer,
Odyssey,XI, 18-50).The ancient Greeks,Romans,and tribal
na[ioni of European origin made continual offerings and
sacrificesto their gods.2
Reasonswhv sacrificesare offered:

a) .Togive thq

The sacredact of sacrifice,or "making ebo,, is comprised of
four parts:
1) The priest presents the devotee and the ebo to the holv
symbol representing the deity.
2) Prayersover the devoteeand to the ebo are made to consecratethem.
3) The deity is invoked to participate and receive the sacrifice.
4) The offering is placed at the shrine of the deitv. The
blood is let upon the religious object as prayers u." suid.

Sacrifice, however, is only one aspect in the complexity of
rifu
nrual..r-{ayer/_gancg/qltnp-.-ol!"c*ge,9!ure_q.pgrg9-nglql4
al. Praver, dance, syng-gic_gesfures, personal-and com-

mu4el elevatign4re all activeelemenii in;a;i?iaialritual
'do;?
i1ieoriila in

iltG;i;GaEtoTati&ing

Lrg-,

th"-4"S
vo.rv-p.g!e--19
b) Asa plomiseor sqg19d
of suf{9r11g.
c) Topreven!tfg caug_ed) To removethe 9q1199-9Jg*ffe4$.
e) As a way of -9.11.peglgl1rrgjk"s.g9l'figle|:1glgllo:lhs
devotee.

the "making ebo" is the highest form of sacrifice-one thai
will make everything right in a world gone wrong. To make

eboistoppesjb=9peg&gq$y*fqr-pgpr.ti""e-"_be+gp-=-q
"hiimi"
e$hance
theposqibiliwgi grotth.
i;l;m;;i
notbeove.look4ffiFeffi-st s#ifi6ilffiI""-""
,*ri-

fice-the sacrificing of negative thoughts and destructive
tendencies; the sacrifice of the lower based self for the
divine principle of being. All other sacrificesare intended to
enhancethis human endeavor.

jgt|9,Egg,n
.pr9p.e*!eg..
.The=typ_e*e__s_r*_Eh-o*_er_o*-fl,s.r_'_*gfl

and/or Origha aqel

o
"9p.i{tuglbefh"ri
. *94!gina!-b_"rb.e
o
gg
-prayersan4'qlqdl_tq$
oof feringsoff rui!.^foap,p_Ip.Ie-._q9.Sls-&_9l:tgodsof
the
2Mircae Eliade, FromPrimitiae to Zen (New York: Harper & Row, 1967).

L.rrlsna;
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Table 10. Offering to the Orishas.
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eqqlallrgl\el*cbk-egt*
"fslg"*d-flp;gstslsenshsp,
-tsqsnf;g"3r,g"9*l_':
pelfue-r,l"ss!iy-e.*i{s*iys'j

ORISHA SACRIFICIALOFFERINGS

a

Obatala

White fruits; C-o..cgngU
White kola nuts; Efun; White yams;
Snails; Snail water; Shea butter; Rice;_$ens; tigeglg;
Femalegoats.

a

ElegbaPalmoil;Tolaecg;AlLf $i:t*|ng!Sj393plq{*cprUi*C-S9_o-4s""t
Rp-SSlg;g
Male goats;Yams.

a

hlep*d
seslfls"s;

a

{!ars e+d.ph*gv
stt'q4sel!9li49tts_i

Yemoja Molasses;9edgg*sj Dfckg &tqlgl-Bg9s!9lq)
Ogo.

p_ab.n-:gtr,e
B1gS Palm oil; Pi{re"appl*e
/!tgftr;_Bo.'3*9C.S9g1;
Male goats; Yams.
&berSSg;Rgp_Ctr_tgi

oya

jn{lee1s;Plums;Tobacco;
KU!1;Bed-1yr+g._rgeple&_Sce
goats;Plantains.
l;1plp-Slaeetr.
Ikmlg_M*gg), Female

Shango

Plantain; Yams; Okra; Greenbananas; Tobacco; Rum; Bitter

kola nuts; $am,s;R99-q!9rs(rgd).

Thble 11.Obiects Associated with Each Orisha.
ORISHA OBIECTS
Obatala

Elephants, white birds, statues of elder African men
dressed in white; images of mountains; white cloth

Elegba

Statues of male figures with an erect penis and/or longbraided hair; rocks; coconuts

Oshun

Fertility artifacts;objectsofbrass or gold; peacockfeathers;
mirrors; fans; fine jewelry; cowrie shells

Yemoja

Strong matriarchal statues; creatures of the sea;shells from
the sea;images of the sea

Ogur

Machetes; all iron objects; statues of hunters and warriors;
blacksmiths;vehiclesof iron or metal

Oya

Buffalo horns; grotesque masks; multi-colored cloth;
imagesof storms

Shango

Double ax (oshe Shango); black cats; ram heads; drums;
stones; trees struck by lightning; horses; turtles

o
it

,e

-sp*+gend-{"?,p,c""ej
flaws of character.

Table 10 gives examples of the various foods and animals
which may be offered to the specific Orisha. Remember,
ebo is done under the guidance of the priests. It is strongly
advised that no invocation or offering be made without
their knowledge or approval. See Tables 10 and 11 for
information about offerings and objects associatedwith
the oriska.
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Initiation into the Priestly Realms
"Being a priest/priestess involves the merging of one's personality into a much bigger whole. HumiliW, suFiuga[o-_lto
orisha and to the discjpline--ttlugtare essentialqualities for a

-f& m; ixGfrapriest,g91le-sE-g1{q-o-5nffi
plelelestql_qeUig*hg9_tp_*t{9*p--r9:I9-qsie!tes,of
.w_ie-d-e,sr,"

Yoruba Priestly Wisdom.
The processof becoming a Yoruba priest is defined by
marked stagesof ritual ceremony along with related teachings. Novices embarking on this journey must first find a
babalawo (high-priest) or o'lorisha (priest/priestess)who
will provide them with the nurturing and patience so
strongly needed. Thele 9hou1dbe 1el-ativ"ty _lil!lg,Sp_lfl1ctor
"badvibrations"b"-fi g_g_gLry*"-_igg*en-4,pfig"q!13,fiestes_s-..The

t*; *;'t ffiit iiiimiiriiong-ly
igffi;""
g1'e,*liiifiT!te*ie_i":.ffi
inqig!,J,glderstlqdils{$d ?b_ili$.

gtgso-9t
anaoblec11ioi-p-rles{y

Not all people who involve themselvesin orisha practice need to become initiated into the priestly order. Many
find solacein achieving any one of the various stagesavailable to them. Yoruba provides, in New World practice, a
number of levels of achievement.The following reflectsfive
of theselevels. They are by no means the only stages,but
they are the foremost ones.
1. kgS:y_i"1Ajhellekpr, Ilekes are the-religious beads
that mark the first level of actual commitment made by the
novice. tiyg lIe.tgqa_representedceremoniously to the initi-

Z. \S.gS!y_14g.th"}jegg-+;.Theword ajagun is Yoruba for
r11g_r1i.qrs.
The ajagun are co-r-npr!-s^e{
of..E!qgba, Ogun,
and
Osun.
Their
funcJlq4fs_to
protect
the.qbglisha
Qq_hgqq!,
f5-9md.esfgctig+by epposing spiritu3l for.ces(ajogun) and
op"p*qpjnggg_qp!9-1-o"t_ftp;eiyd.
In no way should this be interpreted as sorcery or witchcraft. All religious systemsprovide their believers with protectors against the demonic.
Yoruba is no different.
Those temples which expresslove and light infuse that
energy into the asheof the consecratedajagun. In doing so,
protection is a worthy responseof the angelic. Hence, there
is little to fear from "negative forces." Those temples that
expressconflict and confusion lend this energy to the ashe
of the ajagun and the perpetuation of that energy.
3. The One Hand of Orunmila-Onifa: This ceremonial ritual invoii6ffiE-initifre
nioie so *lih Ine ashe of orunmila
and the odu. Devoteesreceivethe consecratedobjectsof
Orunmila: the ikin
nutgltre agere@e con-(sacre{pa_tm

.stryilsr1lgtrt J-3y tgel"a gr;;n itet{'ind thelae,
"t a W*f!ptlet).The ide is worn on
(gligiqpq beq4p.fp:I$d_aq
t!t" IS&_:gigtand is OruLmjla's syr-nb_ol
t_oIllg$gth)

that_

tt_,c_dsypt"eerp_.e1_qh.il4pJjh,e.pr9ph.e3l1.a+d
taken before their time. The babalawo utilizes his ikin to
Aetermine'mffiArfiffih
the heavenly disciples present to
guide the initiate to sacrednessand divine wisdom. The initiate is instructed on how to pray with the lkin and how to
call upon her/his odu for worldly assistanceand spiritual
elevation. Only the babalawo can preside over this ritual.

4. Priesthood-Elehan: At this stage the initiate is proate.Eachil_e_k_e-J"931gg9r_r$g*
j3t"h?:*hl!f_9pu"!+1"9.!le.k
claimed ready to serveas priest/priestessof the religion.
andred,Elegb3;y9l19wr99h11n;b-lg9*.J_9g;oje"i_tg.d.u+_d

whi.1e-Thango: The ilekes are consecratedby the presiding

priest/priestess.Eryp(he+*_SF.p'(*S$"f
,l.91ql-p-!o-od),and
jnlo.l-':l"t!91(o-qieto)_.&e
efut1$esj9.{Sgllh)-ule_*"-?.*9
ilekes are washed in the solution and are now consecrated

ffi;li.H

the essence of the orisha.

with
*iii e-pp-ei tG d_eyotge

They have demonstrated their degree of commitment and
have stood the test set upon them by orisha, ancestors,and
god-parents alike. There are different reasonswhy one is
called into the priesthood. Some are called for spiritual rca
sons that involve only themselvesand they work very littk'
with others; some are called to be as messengers(()jist.
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Figure26. AkpetebiOlayinkaOsunkunleayaKaradeholdsher
.
lqm'bqJgrue-anobjectsheusesinptquel, qergryrqlr,A.qr,r4lpgfp
The PriestessOlayinknis alsothedaughterof Oshunand an Ifa
worshiper(onifa).

-'

Figure27. YorubaPriestof Oshoosiin full regalia.Thisbabalorishais currentlystudyingIfa asababalawo
apprentice.
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Olorun); others are called to servethe orisha in order to save
themselvesor loved ones from grave illness.
Elehan may last from three to seven days. During this
time the initiate (iyawo-bride of the orisha) is set to undergo
a seriesof trials and teachings so that the priestly abilities and
understandingsare crystallized.She/he must residein the
temple (ile) during the entire time. Fasting, abstinence,internal study, learning about the orisha, divination (use of the
merindilogun) and daily sacrificesare all focusedupon during this period. Drumming, religious dance, communal worship are also parts of the initiation. The temple is full of
images that reflect the orisha (ere orisha) whidr will "own the
head" of the new o'lorisha. On or about the third day divination is performed. This is the day of the ita. The ita reveals,
through the odu, the messagesto be seriously contemplated
and acted upon by the new priest for the entire time of their
priestly involvement. The period of apprenticeshiplastsfrom
three months to one year depending on the will of the orish4
as determined through divination.
Only those who have made elehan can preside over
those making elehan. The presiding priest/priestess is
responsible for the development of the initiate through the
period of eleharyor to a greater degree,when the iyawo is
able to establishand maintain their own temple and god-children. Another priest/priestess is deemed the ajubona or
instructor. The ajubonahas the responsibility of teachingthe
iyawo the constructsof the Yoruba religion and of breaking
down the revelationsof the god-parent to more applicable
workings.
On the final day of elehan the iyawo receivesthe g5!ug4sh1whichisaw-oode,n-919_bJ'c--o-"ltebet!e14gg"$9ashe

qf thg!p9s{!-c*olls"b?.I.+e4j{-!-\re-s-bsApynbgl7s4.F,vth"

Th9*.9higq!g,he""
cs4s.eg13-!ed_!-o
olj"_e_ctq
lhe._grish3..
ry"lrgigu"g
!es^4go1se;gted!y..1pggpg._qf
}'Spe|yf eg$1gtFlo"gdiss-.isong,31{.prayer.
frui,t
fi_qe,
,gtganglng
hy"1".q19.9, of-fe-rings,
TheNew World directiveis to presentthe "crown orisha"
alongwith four othersof theset.Forexample,if the aborisha
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making elehan is to be a priestessof Oshury she would also
receive Elegba, Obatala, Shango, and Yemoja. The elder
Yoruba directive is to present only that orisha who is the
"crown orisha" of the initiate. No other orisha are received
during elehanunlessso determined through divination.
The function of the initiation rituals are to make the
orisha essencestronger within the devotee. The more rifuals that are done, the more this essenceis solidified and
actualized. The essencethen impacts upon the being of the
devotee who now becomesan active element of it within
the family, community, natiory and world. Those who pass
through the various levels must intensify their lives
through constant prayer, devotion, and sacrifice to the
orisha. Those who become priests must understand their
position as seenthrough the eyes of heaven more so than
the eyesof earth. The priestly have the sacredduty to assert
and re-assertthe divinity of all human beings. That is, they
work to elevatethe basehuman nature to divine nafure.
5. Babalawo-High Priest: Those who becomebabalawo
are the high-priests in the Yoruba cultural-religion. They are
revered for their humility, convictiory faith, honesty and sincerity. Basicand stringent codesof conduct were laid down
by Orunmila to the elder Ifa priests to ensurethat this order
not be corrupted in its ideals. Those priests who do not
abide by the code will be punished by Orunmila.
ProfessorW. Abimbola writes and lectures on the subiect of the babalawo. He statesthat, "The training of the Ifa
priest is a supremeexample of sacrificein human endeavor.
. . . The aim of the training is to give the priest-in-training a
disciplined attitude to the many problems in life. . . . It was
therefore the primary aim of the training to prepare him
adequatelyto meet the grave responsibilitiesof important
positions in the communiqr."3
" Wande Abimbola, Ifa: An Expositionof Ifa Literary Corpus(Oxford:
-Oxford University Press,1976),p. 18.
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The initiation into Ifa is only done by male members
of the culture. Females have also explored the intense
energieswhich are encountered. Women who have been
ordained Ivalawo must follow strict rules for admittance.
Those infants who are divined to become babalawo begin
the actual ritualization at age 7. Older members of the culture may also become initiated if so revealed through Ifa.

Itefa
The ritualization processfor babalawo initiation is called
Itefa. The process lasts from three to fourteen days and is
presided over by a babalawo. The aspirant is shaved of all
facial hairs and led to the igbodu (sacred hut built for the
ritual). Inside the igbodu the babalawo initiate undergoes
the secrettrials. Upon its completiory the kekero awo (littlebitbabalawo) emerges.He is now ready to:
a) study the Ifa corpus;
b) learn the way of the divination implements;
c) become proficient in the way of sacrifice and ritual;
d) become the epitome of divine nature among the
people.

Rituals (Etutu)
"Rituals make us no longer passive beings in the
cosmos,but we become creative agents of existence."4
a

John S. lvIblt| Introduction to African Religion(Portsmouth, NH: Heinemann,1975)p.726.

"Rifuals generate a senseof certainty and familiarity. They provide continuity among those who perform or attend them. In turn people find a degree
of identity through its common observanceand
experience."'
It is important to designate the spaceand time that rituals
are to be performed. To the Yoruba, order is of the utmost
significance.The ability to effectively conduct a ritual ceremony is the responsibility of the presiding priest or priestess.They must ensure that all stagesare orderly and that
transitions from one level to the next are smooth. Supporting temple members ensunethat the directives of the presiding o'lorisha or babalawo are carried out effectively.
The ritual is harmonious and creative. There is no need
for ill-energy to exist, as this opens the way for negating
beings to disrupt the sacredobjective.Rituals need not be
sterile or done by rote. To create is to recreate the infinite
magnifude of nature's expression.The important statement
is that the presiding o'lorisha must be sensitive to the spirit
of the initiate, and set the initiation or ritual accordingly.
There are rules and guidelines which need be adhered
to by the priest and devotee alike:
L) There is to be a period of sexual_.alstinenlg(atleast
24 hours) before and after the initiation.
2) No ovelthe-cou+t-e_{-I5j9fip_gg*_fu99. are to be
taken (unlessabsolutely necessaryfor health purposes)
on the day of the ritual.
3) Ub*el'tlrhg3l9'me!*It4!ing
or presnu(Sqg!_no!
parUepalg in ritqals tha
gly. blqg_{_qgggfi_c99l
qpir,itual po-s*s.g.q*_o:
gnlgss deJermi-nedby the presiding
priest/ priestess.
4) There is to be no use of intoxicantg_."gfd-4lgq.
" Introductionto African Religion,p.126.
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5) N ovices mu st bathe n^4 l_akg":p_il{=te!!g-t!F b efore
the ritual begins.
6) Novices must be well aware of the purpose for the
ritual.
7) After the ritual, intiates must find rest and solitude

Qr:!-le-e*_o-*-d-ey.
000
As novices begin to seriously contemplate Yoruba as a religion, as a cultural expressiorgit is important to understand
ritualization. All too often the misconception is that academic research and passive involvement are sufficient. That
follonnringa course is better than flowing with the essenceof
worship internalized. The result is the production of a less
than open mind and spirit. Rituals performed must serve to
open the devotee and make him or her more receptive to the
asheof the teachers,ancestors,and orisha. The ritual is seen
as spiritual and is done to bring about the cleansing and
heightening of the spirit. In other words, spiritual enlightenment and elevation are the ends to the means of rifualsspecifically religious ones.
The spirit is not considered the soul of a person,
although the words are often used interchangeably.It Lsthe
spirit, onceenlightenedand elevated,that freesthe soul. The

sslr!-!9"
t]'gHg*giffisgggrge
hsner n4tsreyith-drdrs
"qf
nafure. The soul is the inner flame that exists as a cinder or
ffi

qpgf_kjriqi+9"f"{ogrJhg
gSggtive{ire. Socialrituals, such as
marriage, childbirth and funerals appear to be non-religious.
Howeve4 they are not. The social ritual has, as its core,religious substance.It is a priest or priestessthat performs the
wedding, the stepping into the world (for infants), and presides over funerals. Although these stagesof life may be
done without ritual, the results have been catastrophic.
Those who adhere to Yoruba need to seriously consider the
importance of ritual and the involvement thereof.

Conclusion
The Yorubareligion is a viable and time-honored way of lifc
Those who seek to change their relationship with themselves,the world, and universal forcesmay consider Yoruba
a possible vehicle. Seekersof the inner self may embracc
Yoruba as a sourceof light, as a sourceof esotericteachings.
It is important to continually review the contents of this
book. Degreesof acceptanceand resistanceto areasof specific study need to be weighed and discussed,especially
those relating to divination, polygamy, ancestorreverence/
orisha worship, and Yoruba priesthood.
The true objectiveof Yoruba religious involvement is to
live according to ancestralwisdom and divine righteousness. By embracing the odu of the Yoruba philosophy, you
embrace the purity and religiosity of the tradition. By accepting the rituals, initiations, and teachings as your owry you
may sensethe dawning of their spirit and the emergence of
their soul. Follow the true objective. To approach Yoruba
from any other place or state of mind is viewed as ungraceful and immature, especially by the elders.
As you study the Yoruba religion, keep in mind that
intellect and academiaalone are not enough. The student or
devotee of Yoruba must also be immersed in ritual, because
it is through rituals and initiations that the essencebeyond
the intellect is awakened.That essenceis spirit. The culture
of the religion must be accepted,for culture and religion
cannot be separated.When you have finished reading, you
will need a spiritual guide-a mentor. Yoruba priests and
priestessesbecome "god-father" anC "god-mother." They
perform the rituals, the intiations, the sacrifices.Their information and insights are invaulable. Pleasefeel to write to
me for more information.
Aboru, Aboye,Aboisise
May the offerings be carried;
May the offerings be accepted;
May the offerings set divine forces into motion.

Religious Phrasesof the Yoruba
YORUBA

ENGLISH TRANSLATION

Ohun ori wa se
Ko ma ni s alai se eo

What ori comesto fulfill,
It cannotbut fulfill it.

Ayel'ajo, orunn'ile

The world is a marketplace.
The spirit world is home.

Ohun gbogbo ti aba se
lave la ookunle re lorun

That which we do on earth,
we shall account for kneel
ing in heaven.

Ebofiru Eru da

The offerings are accepted
evil forces depart.

9o o buru,
ebonii gbeni o

In days of turbulence,
it is ebo that saves.

$ otito g ododo g oora
ma s ika

Perform truth, perform
righteousness, perform
kindness, avoid cruelty.

Ni nyin awon awo,
awon awo nvin sa

She/he was praising the
diviners, the diviners were
praising orisha.

Dide dide lalafia

Arise, arise in peace.
God's work is great and

Iqe Olorun tobi
Ka maa worisha

^ighty.
Let us keep looking to the
orisha.

Mo fe bo

I want to worship.

Orunmila eleri ipin
ibekeji Oludumare

Orunmila witness of fate
second to the Creator.

LL2 / BabalfaKarade

Religious Phrasesof the Yoruba (continued).
B'ao ku ishe o tan

When there is life, there is
still hope.

Abo ru, Abo ye, Abo
sise

Salutation to babalawo bY
all voruba traditionalists.
(May the offerings be carried, may the offeringsbe
accepted may the offerings
bring about change.)

Bi owe, bi owe, ru Ifa soro

Like proverbs,like
proverbs, is how Ifa speaks.

Riru ebo ni i gbe ni
airu ki i gbe eyan

It is the offerings of sacrifices that brings blessings.
Neglect of sacrificesblesses
no one.

Yoruba Vocabularv
A
Aba: the manifestation of asheinto righteous human development.
Aborisha: a devotee of orisha who has received the elekes.
Adie: chicken.
Adimu: Offerings made to one's ancestorsand to the orisha.
Adura: prayers.
Agbon: coconut.
Agere: container or vesselwhich holds the sacredpalm nuts
(ikin of Orunmila).
Ago: listen.
Aiku: long life.
Aiye: earth.
Ajagun: angelic warriors comprised of Eshu, Ogun,
Oshoosi,Osun.
Ajogun: malevolent forces intent on destroying humankind.
Ajubona: religious teacher.
Akpetebi: wife of an Ifa priest (babalawo).
Akuku: rooster.
Alaashe:those who reflect the codesof ancestralconduct.
Alafia: peace.
Ara: body.
Arun: sickness.
Asaro: meditation.
Ashe: essenceof primal power and creative potential.
Ate: mat.
Awe: fasting; religious abstinencefrom food.
Awo: those of the priestly order.
Ayanmo: destiny.
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B
Baba:father.
Babami: mv father.
Babalawo:iather of mysteries.
Babalorisha:priest of any one of the various sectsof orisha
worship.
Babarugbo:old man.
Bata:sacreddrums of orisha worship (New World).
Bembe:communal worship as tribute to the Orisha (New
World).
Beni: all is well; yes.

c
Candomble: Yoruba religion combined with Catholicism as
practiced in South America.
D
Dida obi: cast obi for.
Dide: arise.
Die Die: bit by biq little by little.
Difa fun: cast Ifa for.
Dojude: darkness.
E
Ebo: animal and plant sacrificesto one's ancestorsor to the
orisha.
Efun: white chalk-like substancetaken from the earth for
religious consecration.
Egun: ancestor.
Egungun: society of priests who possessthe spirits of the
deceased.
Elegun:thosewho are mounted/possessedby the orisha.
Emi: the spiritual essenceof a person's breath or being.
Epo: palm oil.
Eran: meat, animals.

Ere (orisha): religious images,statues,etc., of the orisha'
Ese:verse of the Ifa corpus.
Etutu: ritual.
Ewe: herbs and plants.
Ewo: restriction; taboos.
Ewure: she-goat.
Eyele: pigeon.
F
Fun Fun: white.
Fun: to give.
G
Gbogbo: all.
Gelede: society that reconciles the differences between
humans and witches.
I
Ibeji: twins.
Ibi: to averUaversion of misfortune.
Ifa: the cosmic intelligence of Yoruba cultural expression.
Ifunpa: amulet.
Igbodu: hut constructed during babalawo initiations.
Ijuba: the paying of homage or reverence.
Ikin: sacred patm nuts used by the babalawo in worship
and divination.
Ikoode: red parrot feather tied to initates head during ocha.
Iku: death.
Ile: house;temple.
Ilekes: spiritual beads consecratedto the orisha and presentedto novices ceremoniouslY.
Ile-Ife: holy city of the Yoruba religion.
Imo: knowledge.
Imule: oath.
Ire: blessings;good fortune.

THE HANDBOOK OF YORUBA RELIGIOUSCONCEPTS/ 117

116 / BabalfaKarade

Irosun: camwood.
Ita: divination at ocha on the third day.
Itan: historical and mythological narratives describedin the
Ifa corpus.
Itefa: the ritual ceremony of initiating the Ifa devotee to
actual babalawo.
Iwa-pele: balanced character.
Iya: mother.
Iyalorisha: priestessof any one of the various sectsof orisha
worship.
Iyawo: initiate into the priestly realm - Ocha; (wife of the
Orisha).
Iyerosun: specialpowder used by the babalawo to mark the
odu on the Opon-ifa.

I
|inle: deep (asin thought or expression).
K
Kekere:smalf little.
Kiki: moral of a verse or storv.
L
Lucumi: Yoruba religion combined with Spanish Catholicism on the island of Cuba.
M
Mariwo: palm fonds.
Meji: two or twice.
Merindilogun: sixteen cowrie shells used by priest and
priestessesfor Ifa divination.
Modupe: I give thanks.
Mojubar: I give homage.

o
Obuko: he-goat.
O'lorisha: male and female priests.
Oba: chief; king.
Obe: knife.
Obi Abata: actual kola nuts divided in four parts used for
divination.
Odabo: good bye.
Odu: sixteen heavenly disciples named by Orunmila as the
epitome of Yoruba culture and religion.
Ofo: loss.
Ojuba: sacredshrine room for orisha worship.
Oju odu: the first sixteen odu meji of the babalawo.
Ologberi: the uninitiated.
Oloogun: medicine healersof the Yoruba.
Olori ebi: religious head of the family or social function.
Oludumare/Olorun: God.
Omi: water.
Omiero: herbal solution used for spiritual baths and consecration of religious objects.
Omo: child.
Omo-aiye: malevolent human beings.
Omo odu: the 240 combinations of different odu casts.
Ona: road.
Onifa: worshippers of Ifa (Orunmila).
Onile: Earth goddess.
Onje: food; meals.
Opele: the divining chain of the babalawo.
Opon Ifa: round or rectangular wooden tray used by babalawo to divine.
Oriki: praise songsand chants to the orisha.
Orin: songsto the orisha.
Orisha: angelic emanations of the Creator manifesting
through nature.
Orita: crossroads.
Orun: sky; heaven.
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Orunmila: The prophet of the Yoruba religion.
Osha: period of time the initiate undergoes priestly development.
Ota: stonesas the symbols of immortality.
Oti: strong alcohoht drink.
Owo: money; prosperity.

s
Santeria: Yoruba religion combined with Spanish Catholicism.
Siju: lighf open.
Suuru: patience.
T i,

Tutari:incense.
Tutu:cool.

v
Vodun: West African term meaning God; yoruba and
French Catholicism combined in Haiti.
Y
Yoruba:ethnic group and culture of African origin.
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Resources
If you want to sfudy Yoruba religious teachingsand initiations, you may
want to contactme about the temple that we have in New |ersey.You can
write to me in care of the publisher. You may also want to explore these
teachingswith other teachers.Each Yoruba Temple will present these
teachingsin their own way, so if you contactthe temples listed below,
they may approachthe teachingsdifferently than I do. The important factor is the learning and growth that takesplace as a result of your involvement. If you sincerely journey forth to find the self, the self will be that
which leadsyou.
Chief Lowo Osi Oba-Baba Ifa Karade
c/o SamuelWeiser,Inc.
Box672
York Beach,ME 03910-0512
King OseijemanAdefunmi I
Oyotunji African Village
Sheldoo SC
Telephone:803-846-8900
Akoda-Medahoci K. Zannu
Milwaukee, WI
Telephone: 474-449-8995
Babalawo-Ifayomi
Ile Orisha Shango
Mt. Vernon, NY
(91.4)664-0931
Oriate-Chique Valdez
Yoruba Cultural Center
Santure,Puerto Rico
(80e\725-6403
Iyalorisha--Ocan de Nille
Philadelphia, PA
(2t5\329-6072
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Baba Ifa Karade is a Chief in the Yoruba culture-an Ifa Priest (babalaw
and Priest of Obatala (babalorisha).He received his initiations in Ejigt
Nigeria, Africa in 7997,culminating an extensive period of study ar
preparation.1n7992,BabaIfa retumed to Nigeria in order to make his p
grimage to the sacred city of Ile-Ife and to continue his development al
Yoruba traditionalist.
Baba Ifa Karade is a member of the Ijo Orunmila Igbo Mimo, a s
ciety of African American Babalawo and is also a member of the Ogbc
Society.He was ordaine d ChiefLowo Osi Oba(the left hand of the king)
His Royal Highness, Oba OseijemanAdefunmi I. As Chief, he has be
directed to set as an objective the elevation of Yoruba religiosity and t
establishing of a Yoruba based cultural community in the North Easte
region of the United States.Presently, Baba Ifa Karade is the spiritr
leader of lle TawoLona(Temple of the Mystic Path) which he founded
the state of New |ersey. He continues to lecture and write newspaper ar
clet as well as books and periodicals,on the Yoruba religious experien

